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(Sampatakar of Sadagopan.org web portal)

Today (Sarvari varusham — Avani - Rohini -Krishna paksham - Ashtami tithi, 10" September 2020)
is the parama puny dinam of Sri Jayanti. The Tithi is ashtami. Rohini Nakshatramisin
ascendance. Our illustrious Lord was born on this day and is immortalized by the
Mangalasasana vakhyams of Azhwars from Vishnu Chitthar to Thirumangai Mannan.

Vyakhyana Chakravarthi, Sri Periyavacchan Pillai wrote insightful commentaries on the
delectable leelais of Kannan enjoyed by the Azhwars in their Pasurams. Sri Periyavacchan
Pillai was born on a Sri Jayanti day during the times of Swami Desikan.

Kutti Kannan roamed as a boy with his friends through Brindhavanam and became the legend of
the ithihasams and Puranams. He fulfilled His avatara karyams and revealed His avatara
rahasyams. He blessed us with His Charama Slokam form the battle field of Kuru Kshetram using
Arjuna as a vyajam . He declared " dharma samsthapanarthaya sambhavami yuge yuge”.

He made the Gopis joyous through the performance of Rasakreetai with them along the Moon
lit shores of the Yamuna river. Sadguru Thyagaraja Swamikal created Nauka charitram about that
Boat ride with Gopis on the Yamuna river, which taught them also a lesson about holding down
their pride.

Periya Piratti joined the Lord as Rukmini; Sakshath Kshama, Bhumi Devi, joined the Lord as
Satyabhama. He transplanted the Kalpaka tree from Indra lokam to Dwaraka for Her. The
Darsanam of Sri Visishtadvaitam and Sri Sampradayam grew "dinE dinE". Our Purvacharyas and
Azhwars blessed us with many stotrams, sthavams and rahasya granthams and enriched the
Ubhaya Vedantic field. The tattvams behind the Sri Suktam, Bhu Suktam and Neela Suktam
provided the Veda Pramanams for the unique place of Periya Piratti among the three Devis of
Paramapada Nathan. Pancharatra Agamic Texts Like Sri Lakshmi Tantram established rigorous
ways for the worship of Archa Murtis of the Lord and His "Lakshmi Sakti".

Swamy Desikan created one hundred plus slokams to celebrate the Daya Gunam as another
important Devi. A recent Pitadipathi of Sri Ahobila matam, the 24th jeeyar revered as the
Kalyanapuram Azhagiyasingar created 500 slokams celebrating the unique Mahatmiyam of Sri
Devi amidst the three devis. While acknowledging the Purushakaratvam (compassionate
Mediatrix) role of Sri Devi, Bhu Devi and Neela Devi, the co-eternal and co-equal nature of Sri
Devi was also developed. Our ever compassionate Acharyas strove to establish the doctrines of
Saranagathi Sastram, the Purushakara tattvam et al. Those who had the darsana soubhagyam of
Marai Murti Kannan during His avatara kalam sang about their sambhandam and soulabhyam.
They declared with one voice "Kurai ondrumillai Govinda” thereafter.



On this sacred day of Sri Jayanti, we at Sri Hayagriva Likhita Kaimkarya ghoshti are privileged to
release the well-researched monograph on the Vaibhavams of “Sri Devi, Bhu Devi and Neela
Devi -Tattvam and Takavu" by Dr.N.Ranganathan. The author is a renowned Cardiologist residing
now at Toronto. His roots are deep in Cauvery Delta and is well versed in the Nalayira divya
Prabhandham and Carnatic Music. His deep study of Ubahya Vedantham topics has enriched our
knowledge about the three areas. His elder brother, Sri N.Rajagopalan Swami has contributed a
key chapter on the ontological status and the role of Sri Devi. It is an incisive summary and we
hope that the Monograph released by Dr.Ranganathan is an amazing assembly of the key
pramanams on the subject of Sri Tattvam .

We look forward to benefit from the vast knowledge of Dr.Ranganathan and Sri Rajagopalan
Swami in Ubhaya Vedantha topics and their remarkable skills in presenting terse material.

NamO Sri NrusimhAya,
V.Sadagopan
https://www.sadagopan.org
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Srr:
Srimaté Ramanujaya namaha

Sr1 Dévi, Bhii dévi and Nila dévi
Tatvam and Takavu
(85gIUWL F&LD)

1. Introduction:

Sr1 Thirumazhisai Piran in his Nanmukan Thiruvandhadhi has the following verse.

il ré@L* QuobmMuMuITg*

QuIBSHS Fal &S Hermieii(hy QsmeauGLyeL e

oL mé@h QUWILQUTHETSHTeT Coud (L &MEILIT (6T medr

e6UuTEuuTENT & HOGILIT(H 6MT&T6AT* [BITIJITULIGEOT6T

vidakkum* petrariyathu*

meyvaruththik kadakki* ninrundu konduzhalvir*

vidakkum meypporulthan* véda muthar_porulthan*

vinnavarkku narporulthan* narayanan (Nanmkan Thiruvandhadhi -13)

"Not knowing the way for liberation you run around starving and harming the body by penance.
The true means for liberation is the foremost Lord as declared by the Védas, the loving Lord of
the eternal stars Sriman Narayana".

In this verse, Azhwar clearly indicates the means (2_umuib upayam) and the goal (2 Guwib
upéyam).

ol mé@h QWItQuTmeT et mrymwessosor, (2_umub, the way). If He is the way, what is to
be obtained? He is also the goal (Ugmiwib, o Guuwib, the goal)

Ceus (PHM_QLIT(H61S TeoT*

afetmsniaufs@ boHOUTmeTsTer mrymuswren (2 Guwih the goal). The great acharya Sri
Nanjeer is reported to have said "@né&wb 2 umwub @efen 2 Guuid,” meaning "Compassion is
the means and Sweetness is the goal™. The compassion of the Lord enshrined in the famous divya
désam, "Thiruvénkatam" is the theme of the "Stotram text" (hymn of praise) comprising of one
hundred beautiful verses entitled "daya satakam™ by the great acharya Swami Védanta Désikan.
In the very first verse of this famous stotram, acharya describes the Lord's compassion (daya) for
His devotees is like an overflowing river of sugar cane juice which has become condensed into a
huge heap of sugar crystals in the form of Thiruvénkatam hills. This comparison is indirectly
suggestive that the "compassion of the Lord is not only like an overflowing river but it is
inherently sweet."@p&&Gw @efenwn”. Thirumanjanams of the archa forms of the Lord in our
temples with the sequence of pouring lots of milk, yogurt, followed by honey and juices by the
bhattar (the priest in Sri Vaishnava temples) seem to illustrate this visually for all to see. Most
temple goers (and of course all Sri Vaishnavas) will know that Sri, Bha and Nila dévies represent
the divine mothers.

The words in the title "g&gleuld tatvam and &6y takavu" were borrowed from Sri Andal's



Thiruppavai. It comes in the last line of Thiruppavai #19 "@&g eNens@Qs&flw ". The two terms
refer to Svarzpam and Svabhavam (“essential form” and "inherent nature or guna) respectively.
It is perhaps an ambitious title. It is however acceptable since this article will essentially present
relevant valid texts of interest from Védic siikthams (hymns), Srimad Ramayanam, azhwars' and
acharyas' divya sikthies (divine works) with reliable translations based on "vyakhyanams"
(revered commentaries by acharyas) and "vivaranams" explanatory notes by well known Sri
Vaishnava acharyas and scholars. Sources of reference are listed at the end for those who are
interested in further exploration of the subject. One cannot demonstrate the sweetness of sugar
by writing the word **sugar™ on paper although adiyén’s attempt will be somewhat like that.
Nevertheless the process and the materials presented will hopefully stimulate the mind in the
right direction for further studies and contemplation of the divine.

2. Supreme Reality as Revealed by the Védas:

wesT eur @urh u'sMH Rmites | Cub LrETH Beibs
wWSOTWLBSWN erobellvohd | 58 alldigerevaval | 55 1 FanCns
yato va imani bhutani jayante| yena jatani jivanti

ceee

3-2)
"From which verily these beings are born, having been born by which they remain alive and into
which on departing they enter, that be desirous of understanding that is Brahman"

oG8 a1 CeromdC 5°é&’y SpenSs

g&GLO6Y gqgﬁomgmm

sadéva somyé tamagra asit

ékaméva atdvithiyam (Chandogya Upanishad 6-2-1)

"O' Child, in the beginning, this (Universe with names and forms) was Existence (Being) (Sat)
alone, one only without a second"

Prami air @51 gaGnel o1& ] 94enSs (vajasanéyam)
SM eum Qs gaGey &T ohenis (Aitaréyam)
atma va idameéka evagra asit (Aitareya Upanishad)

"In the beginning, this was but the absolute Self alone”

gCHTOMEMEY [HITTTILIETT S6n5s Lr,uana_?r)mn

CruonGrm CHGWL Hwimeum LmHel b HFaesrmewnn (Mahopanishad)

There was Narayana alone. There were not Brahma, Siva, Waters, Fire and Soma, Heaven and
Earth, Stars.

In Védartha Sangraha (VS), SrT Ramanuja eloquently presents his vision of the true philosophic
tenets of the Vedas. Emperumanar is said to have delivered VS as an extemporaneous lecture to
his followers in the holy Thirumalai hills. In it, he poses an objection as to how to reconcile text
in Sruthi that attributes paratvam (ultimate Reality) to Siva (Svetdsvatara upanishad 4-18) to the
other texts which declare that Narayana is the Supreme Brahman (7aittiriya- Maha
Narayanopanishad).



Quoting the above Védic statements, SrT Ramanuja sums up Truth as follows: We have to study
it only in the sections which deal with the subject-matter of creation and dissolution. The text
'Being only, without a second (Chandogya Upanishad 6-2-1) declares that the ultimate cause,
described therein as 'Being" is Brahman by virtue of its being the material cause, efficient cause
and the inner controller of the world. The same entity is spoken of in another section and is
designated ‘'‘Brahman’, as ‘All this was Brahman, Brahman only, in the beginning
(Brhadaranyaka upanishad.3-4-10). By this we are made to understand that the principle
described as 'sat’ is Brahman. The same truth is conveyed in another branch of the text, "All this
was atman only in the beginning and nothing else was there (Ai. 1)". This brings out that atman
itself was described in the other two sections as 'sat' and '‘Brahman’. Similarly in another text it
is said, "Only Narayana existed, neither Brahma, nor Isana, nor the sky and earth
(Mahopanishad, 1-1)". The culminating inference is that Narayana himself has been described
in the other sections by the terms 'sat', 'Brahman' and 'atman’ all of which are applied to the
ultimate cause” (paragraph 134 from the translation of Védartha Sangarha by Sri
S.S.Raghavaschar published by Sri Ramakrishna Ashrama, Mysore, 1978). Then acharya goes
on to indicate "the connectedness of these passages of sruthi, to the subsequent hymn to
Purusha.

That hymn has as its theme the supreme Purusha. The fact that the supreme Purusha referred
to in this famous védic stuktham (sruthi — revealed text or direct assertion) is Narayana is the
decisive opinion of many sages including Saunaka, Vyasa and others. References to this are
found in Smruthi texts as well as in the Moksha Dharmam section of Mahabharatham.

This famous hymn has two parts, the first part has eighteen mantras (sacred lines) and the second
part has six mantras. The first 15 mantras addressing the supreme Person (Parama Purusha)
describes several attributes of that Parama Purusha, His Vaibhavam (glories) and the cosmic
creation sacrifice mentally performed as willed by the first dévas and the sages of the eternal
realm. The Seer of these mantras gives concluding statements about the Parama Purusha and the
significance of this hymn.

3. Purusha Stuktham:
i The First part of the Purusha Siktham (Pirva anuvakam):

We will summarize here the meanings of the mantras from the Piarva anuvakam. Adiyén has
followed the meanings given by Putthiir Sr1 U.Vé. Srinivasa Aiyangar Swami (father of Sr1
Putthair Sr1. U.Vé. Krishnaswamy lyengar and sthapakar of "Srivaishnava Sudarsanam") in their
publication "Puurusha Siiktha vyakhyanam"as well as the meanings given by Swami Sri. U.V¢.
Oppiliappan Sadagopan Varadachari (Sadagopan.org).

1. "Parama Purusha has thousands of heads, thousands of eyes, thousands of feet and pervades
this Earth as well as the whole cosmos, with inestimable excellence."

2. "Whatever existed before, whatever exits now and whatever may exist in future all of these are
Him alone. He is indeed the Lord of the eternal immortal state."



3."All of these are the (vaibhavam) "glories" of that Parama Purusha. This physical realm forms
one fourth of His wealth (Vibhiti). Three fourths form the changeless eternal realm."

4. "The three fourths shine beyond the physical worlds of names and forms. The one fourth
manifests in this physical world again and again outwardly in all sentients that live by eating
food (annam) and the insentient that do not need annam for their sustenance"

5. "From that Supreme person arose the Brahmandam (the cosmic galaxies, the egg shaped
cosmos), and the four headed Brahma. Seeking the support and protection of the Supreme
Purusha, Brahma then created this earth and physical forms for all the sentients."

6. "The dévatas of the eternal realm (nitya siris) performed a yajiam (sacrifice) mentally using
Brahma as the (havis- offering) for which the vasanta rutu (the spring season) became the ajyam
(ghee), the summer (grishma) became the samidh (sacrificial twigs), the autumn (sarad) became
additional offering (havis)."

7. "For this (Srishti yajjam- cosmic creation sacrifice by Samkalpam by mere will) seven
materials formed paridhis and twenty one materials became as samids (small firewood sticks).
Dévas tied Brahma to the sacrificial pole.”

8. "The nitya Suris (who are eternal attendants of Parama Purusha), the sages, and the liberated
ones sprinkled the first born Brahma with the consecrated waters."

9. "From that mental yajjam arose the curd with ghee, That Brahma then created the birds, the
animals of the forests and those of the villages."

10. "Then from that Brahma arose the Rik Véda, Sama Véda, Chandas like Gayathri as well as
the Yajur Véda."

11. "Then from that Brahma arose, the horses, animals with one row of teeth and those with two
rows of teeth, cows, goats and sheep.”

12. "When Brahma was tied to the sacrificial pole, how did the dévas imagine the creation? What
did his face become? His hands formed into what? His thighs and feet gave rise to what?"

13. "Brahmins (spiritual seekers) came from His face. Hands became the (rajanya) kshatriyas
(warriors). Thighs became (vaisyas) the merchants and the feet became (sidras) the labourers”

14. "Moon arose from the mind. From the eyes emanated the Sun. From the face also rose Indra
and Agni. From His vital airs arose the wind."

15. "From the navel, interstellar space appeared. From the head, the heavens of the dévas arose.
From the feet, the Earth arose, from the ears the directions came to be. In this manner by mere
Will, the material worlds came to be."”

16. The 16th mantram of this hymn is of special interest. It gets repeated in the latter part of the stiktham.



Ge).lg,rr?’m)(:mg,m HY@B'eQd ammhgLh" | &5513,&,u_|6).|'|j6mm SLervervgl unGry |
eroeumessn emUIMessN' &G W 54|]:' | BIMH ésqr,g,o_lrrm“a_lgfﬁ), ng,rrsef\)(Bg," [
vedahamétam puru'$ham mahantam" | adityava'rnam tama'sastu paré |

sarva'ni ripani' vichitya dhira'h | nama'ni krtva'bhivadan, yada"sté¢" Il (Purusha Stktham I-16)

In this 16th mantram, the Seer affirms, "I know this glorious and great Parama Purusha who is
resplendent like the Sun, who is beyond the material plane and changeless, creating all forms and
providing names". In Purusha samhita, this mantram is said to reveal the glories of Sri Hari. We will refer
here to Srimad Ramayanam since it is considered to reveal the substance of the Védas as indicated by this
pramana slokam.

9 T W 9 S1d GRRATHS |

de:TdcTerTe, HTeTe, IHATICICHST |

Véda védyé pare pumsi jaté dasarathatmajé|

Véda: prachétasadasid sakshat Ramayanatmanall

"When the Supreme Lord who is known only through the védas, took birth as the son of king

Dasaratha, the védas themselves were rendered as Srimad Ramayanm by Prachetasa (Valmiki)"

The beginning words of this mantram are reiterated in Srimad Ramayanam text by the words of Sage
Vi$vamitra,
"371¢ Iy AQICHAT TH TIIRIHAH |

afsarsf #grasT ¥ A7 qufd e ||
Aham védmi mahatmanam ramam satya parakramam |
vasishtoapi mahateja ye ca imé tapasi sthitah ||  (Srimad Ramayanam Balakandam -19-14)

"I am sensible of that great-soul Rama, whose valor is his truthfulness, and even this great
resplendent Vasishta and these saints that are here are aware".
The same mantram is also seen with slight modification in svetashvatara upanishad also.
Gmg,n3m)cmg,m’ L(HeLLD’ LDODITTHS-
LOTE SUIITEILD’ HLO6r0: LITOVSTE .
&C6 o189’ STHd [ SIWCLS)
[HITETLL: u[r,g,rrz oﬂg?’u_l(ﬁg,(gnu_lmrru_l
veédahamétam purusham mahanta-
madityavarnam tamasah' parastat .
taméva viditvatimri'tyuméti
nanyah' pantha vidyaté ayanaya .. (svetashvatara upanishad -3-8)

"Understanding the Reality beyond the material worlds, as the resplendent, great and sublime
Person Narayana, one gets liberated from the material bonds called "mrutyu”. There is no other
way for Moksham (liberation)” (as translated by Sr1 Rangaraja muni).

It is concluded by the great acharya Sr1 Periyavacchan pillai that the words in the siiktham ($ruthi
— revealed text or direct assertion) therefore refer to Sriman Narayana who took the incarnation
as Sr1 Rama.



ii. Word by Word Meaning of the 16th Mantram:

- slamib Geus® - "aham véda™ - "I know": The védic seer or the impersonal sruthi itself is
referred to here.

Védanam - like upasanam (meditation — worship), is a continuous perception (like seeing with
one's own eyes) and clear apprehension or knowledge. It may be of interest to note here that Sri
Ramanuja in his Védartha Sangraha relates true knowledge (clear apprehension of the Supreme)
to supreme love of the divine. Acharya concludes "parabhakthiripapannaméva védanam
tatvatobhagavat prapti sadhanam”. The Supreme cannot be seen by mortal eyes. wmperom &

aluts°Ca"p (by pure mind).

6T60TGMEmILD

SL_SEUUIGUITEL * HTEUTS 6)6)(Hemed * ClbEh6I&F6iTen)LD

2 I &6T0IC6u0Ied SMTEMID 2 6wTiHE] (Srt Nammazhwar's Periya Thiruvandhadhi -28)
enrénum

katkannal * kanadha avvuruvai * nenjchennum

utkannél kanum unarndhu (Srt Nammazhwar's Periya Thiruvandhadhi -28)

"That day when the inner mental eyes understanding that divine form begin to visualize the same
(then the physical outward eyes also will see that divine dark form of the discus carrying Lord)".

- golb Geug’- "étam véda" - | know this famous one - the cause of all - who takes births
including human forms just for the sake of the humans. This word indicates easy accessible
nature (saulabhyam) in His incarnations.

- Y@egd - "purusham™ — ervsev sebwimemn @swmisenmepid Lgesotedt - He is full of infinite
auspicious gunas. In Srimad Ramayanam, this is indicated by the phrase "satya parakramam®.
Another derivation for "purusham” yfl GuuGg (puri $éthé)— one who resides in the hearts of
everyone. Since He is the inner controller of everyone, He is referred to as "ggLw Lmegd", "this
person” wammhsw - “"Mahantam™ - In Srimad Ramayanam, this word is indicated by the

word "mahatmanam" — | know him "as the great one" by all measures - infinite auspicious
attributes, infinite knowledge — etebemeouied Epmemggesr “ellaiyil jianaththan" (Thiruvaimozhi
3-10-8). Infinite wealth, infinite mercy or compassion, immense valor, of resplendent non-
material eternal peerless form, e&sny N&sTemy @emeowimul mwomur "oththar mikkarai *

ilaiyaya mamaya!" * (Thiruvaimozhi 2-3-2).

- %5135u_|sn'|j6mm — "adityava'rnam" — resplendent like the Sun. w e SIHHITEHHCW QMlF6eETLOWI
LUmey: (ya ésha: antaraditye. hiranmaya: purusha:). (In the interior of the Sun resplendent like

gold shines the Purushaha) (Brhadaranya Upanishad (3.7.9) The same great Purusha is meditated
on the "gayathri mantram" as "erve\g)iy euCGregonuLb™'(sa vitur varenyam). Similar meaning noted
"oeoy sHMletT &L (LOUMU" ("malar kadhirin sudarudambai”) in Sr1 Nammazhwar's
Thiruvaimozhi (3-1-5).

-gloeroervg UTGH - "tama'sastu paré"- Beyond “"tamas". Similar description in Srimad
Ramayanam by Mandodhari (demon king Ravana's queen) &ioerv: ugGLom g,rrsg,rr VDRI &6



&g’y “tamasa: paramo dhata shankha chakra gadadhara:" — “that Sri Rama is verily that
Mahavishnu, who is beyond the pale of all darkness and despair, armed with the discus, the
conch and the mace"sw: "tamah" refers to "the primordial matter” (Mdla Prakruti) and to
"ignorance™ Here it therefore means "beyond the material universe".

That abode is clearly explained in Kathopanishad in the form of the answer given by Yama
(Deity of Death) to the question, Which is that abode?

Qﬂg@nmmnugzﬁwd\)g LD6OT: UUéssU@)eurrsifrmU: N
Gsmrr(gl),&)“sum: umyLomiGestmé) g,g},%ﬂd;z@smrr: UJLOLD’ ug,3Lb I

vijfjanasarathir yas tu manahpragrahavan narah I
so'dhvanah param apnati tad vishnoh paramam padam Il (Kathopanishad — 1-3-9)

"But that man who has his intellect as charioteer and mind as bridle, he attains the supreme
abode of Vishnu, which is the goal of the path".

- erofjeumsst emument' eNAGw - "sarva'ni riapani' vichitya" - Creating four types of physical forms

Gyeulj (dévas), weieiowiy, (humans) &qwé (moving — like all animals), evgmeugd (non-
moving like plants and trees) and

- BTl &m&eum eus’h- "namani krtva abhivadan "providing them with names and repeating
them.

"9IGeuent SCeuEITHLOETTEDILITONUTW BIOEHLGL eMUITSFeuTesniH"

3ol SHAATCHATITIRT ATHES eGTehTaroficy

"anena jivenatmananupravis§ya namariipe vyakaravaniti " (Chandogya upanishad 6-3-2)
"I will enter into the self of all and give them name and form."

- &% - "dhira'h" — "Steadfast and strong" Parama Purusha is not affected by the changes

associated with the various physical forms and their names despite being resident in all beings.
Therefore He is called "dhira'h".

iii. Visishtadvaitam in Purusha Stiktham:

This 16th mantram clearly establishes the Visishtadvaita concepts. (These are listed by
Putthiir Sr7 U.V¢. Srinivasa Aiyangar Swami in his vyakhyanam). It reveals all of the following:
i. That there is a true entity known as védas ii. The Supreme is termed "Purusha™ indicating that
He has attributes iii. The word "mahantam" indicates that there are other jivas (sentients) below
Him iv. "aditya varnam" indicates that He has nonmaterial divine auspicious resplendent form
Vv."tamsastuparé "indicates that His residence is the glorious non-material realm beyond all
physical material plane vi "sarvani ripani” and "namani™ indicate that there are variety of
sentient beings. vii. In the following 17th mantram, the seer indicates further that there are others
besides him who have had clear apprehension of that Paramatma and understanding Him clearly
as described in this sizktham is the only way for liberation from the material life cycles.



17. "That Person recognized first by the four faced Brahma as the Supreme Lord whom he
revealed to all, whose glories Indra comprehended fully in all directions, one who understands
that Parama Purusha in this manner will become liberated in this life itself. "prhw: ubgm?
suwipmu eNgwCs ("nanyah pantha ayanaya vidyaté) There is no other way for Moksham
(liberation)"

GETEUM! 6TLOEMLOUILD * 6J(LPeVGLD * Ihl6aT

o _eGem GammMIL * @éemmex! 6T6dTm **

QeusTCenmedT HTeTT(LNS6T * QbET6oT eumesToUf *

eI * &L60 LIwNhGCsHSsauCT (Thiruvaimozhi 2-2-10)

kalva! emmaiyum * ézhulagum * nin
ullé thotriya * iraiva! enru **

velléran nanmukan * indhiran vanavar *
pullardhi * kazhal panindhéththuvaré

"Siva who has the white bull for his mount, the four faced Brahma, Indra and the other dévas
worship the divine feet of the Lord Sriman Narayana whose mount is Garuda the eagle king and
praise Him with the following words, "O' the Stealthy one! O' Lord who brought forth all of us
and all the seven worlds from thyself!"

The word serteur (kalva) means "thief" for thieves hide their identity. In the "idu Vyakhyanam"
by the great acharya Sri Nampillai, reference is made here to the famous incident referred to in
Harivamsam as "kaildsa yatra" (pilgrimage to the abode of Siva) undertaken by the Lord in His
avatharam as SrT Krishna to fulfill a boon He had granted to Siva previously. Siva had earlier
performed a great sacrifice in order to obtain the title of Maha Déva from the Lord. Pleased by
his penance when the Lord granted him that wish, Siva asked the Lord to request a boon from
him now that he had become the Mahadéva. The Supreme Lord promised that he would do so
during Sri Krishna avatharam. As promised when Sri Krishna arrived in kailasam, he was
received with honors by both Siva and Parvathi. Then SiT Krishna told Siva that he was there to
ask of a boon from him so that He and Rukmini would beget a son. Realizing the Lord's play and
his own faults, Siva began to praise the Lord. Here the Supreme Lord hiding His innate
independent state (svatantrya) acted like a dependent subordinate (paratantrya). This makes all
the dévas address Him as "semeun" (kalva).

18. "The nitya suris (sadhya dévas) worshipped the yajija Purushan with this manasa yajfjam.
(the mental sacrifice). The dharmams (the ethical values) associated with this yajjam attained
the primal status. Those who comprehend this will reach the eternal realm where the sadhya
dévas reside."

iv. The Second (latter) part of the Purusha Sizktham (uttara anuvakam):

This part has six mantras. Of these four mantras (1, 3, 4, 5 and 6) further elaborate the attributes
of the Parama Purusha. We will summarize here the meanings of these mantrams.



1. "The worlds originated from water. It grew out of the essence of the Earth. It arose from the
Parama Purusha. That Supreme Lord pervades all the worlds through His form. I know that all
of the worlds are His possessions.”

218’ LUpGre

Brymeser: GeromshulssmGLorm mg;emrrgj,“’u_lrruﬁg) | §erowl 54u_|rrjbrr[r)g,:6f\)g,26f\)u_|
a)a)rrl_rrg,sfuccucg,rr“sug,g, | ST QLM UFSST yL: | §HervGCeHGem MUMLnu_lmeo‘arl_amu"'ng,
atha punaréva

narayanah so'nyatkamo manasadhyayita | tasya dhyanantahsthasya

lalatatsvedo'patat | ta imah pratata apah | tatastejo hiranmayamandalam (Mahopanishad)

"Then Narayana willed one more time. When He willed, slight sweat appeared on His forehead.
That became these waters. In it appeared the golden egg shaped cosmos.” (Mahdopanishat). Sr1
Nammazhwar refers to the same in Thiruvaimozhi.

STCemy QUGB SeTsmisnGer CHTMHM * uFHenlen Sevoeuar@pd  (Thiruvaimozhi 1-5-4)
thanor perunir thannullé thotri * adhanul kanvalarum * (Thiruvaimozhi 1-5-4)

2. The 2nd mantram repeats parts of the mantras 16 and 17 from the first part. This is to
emphasize the passage. "l comprehend this glorious Person having the lustre of the Sun and who
is beyond the material realm (tamas) One who understands this Parama Purusha in this manner
becomes fully liberated (muktan) in this very life. For gaining moksham, there is no other way
except to comprehend the true form and nature of this Supreme Person".

3. "The Parama Purusha resides inside this cosmos as the inner controller. Although birthless,
He takes many births. Only steadfast wise ones understand His real nature. They desire to attain
the resplendent eternal realm of the Parama Purusha and the nitya siris."

Sri Krishna states in Gita the same "one who comprehends My divine incarnations and forms,
after giving up the mortal coils, does not take birth again™

LHD &L & G @365_IU_IG’LDG).ILD Cwir Ceusd §556uG: |

SWsSem Ca’amib LbTmbL mpd LICLEH Ceromsiegen |l (Gita 4-9)

janma karma ca mé divyamévam Yyo Vétti tattvatah |

tyaktva déham punarjanma naiti maméti so'rjuna Il (Gita 4-9)

4. "The Parama Purusha who shines for the nitya siris (sadhya dévas), who does good to them
from time immemorial, who has been present eternally and ahead of those sadhya dévas,
Salutations to that Para Brahman."

The same meaning is reflected in Sr1 Nammazhwar's verses

eUmeuTell] h& 6T60TGCHM? * umeneu] QGLUIEULD 6TETCHT? *

aumestel] GUTSHLD 6TeaTG&HT? * eumesTeu] (LPMHMID 6TeaTCHT

vanavar adhi eng6? * vanavar daivam engo?

vanavar bogam eng6? * vanavar mutrum engo? (Thiruvaimozhi 3- 4 -7)



5. "The nitya Suaris in front of the Supreme Person, expressed the word "namaha” which was
pleasing to the Para Brahman. To that wise one who comprehends these, the nitya siris and
other dévas will be propitious”.

This means that all the dévas will be propitious to those who consider Bhagavat
kaimkaryam alone (serving the Lord) as the goal. This was indicated by the Deity Yama's
instructions to his attendants as narrated in Vishnu Puranam which was echoed by Sri
Thirumazhisai Piran.

"6fUQIL|([56)9LDIj4Qf&é);2UJ UTUTMme VG LD ng,sﬂ wi  &ev  geowl  sewicpGev  Lflamiy
Log1|4wg,3g)|3|ju5g)n5 Ly TemWBWEGeTD B seusigemeumpmd (Vishnu Puranam 3-7-14)
"Looking at his attendants, Yama said the following into their ears, "Leave those who have taken
refuge at the feet of Madhusiidana. | am the Lord for everyone except Vaishnavas"

HMLDCLETLO6T SH6vtTiel] &(h6UI560T BHITLOLD

LOBSID UMHESTOTOTHS] - QeNMEh &b

gngleunmi GUTGILOI6T& 6T 6T65TMIMTEST [HLOSHIH S 60T

SNGQUMIEE5500NE0F0N5G (Sr1 Thirumazhisai Piran- Nanmkuan Thiruvandhadhi -68)
thirampénmin kandir * thiruvadi than namam *

marandhum puranthozha mandhar ** - irainjchiyum

sadhuvaraip * podhumingal enran * namanum than

thadhuvaraik kavich sevikku (Sr1 Thirumazhisai Piran- Nanmkuan Thiruvandhadhi -68)

"Do not ever fail to carry out this command of mine. You must salute and be gentle like Sadhus
towards all people, who despite forgetting the Lord's name do not worship other dévas, thus said
Yama calling his close attendants and speaking into their ears" .

V. The last mantram in the uttara anuvakam of this sizktham:

The 6th (the last) mantram in the uttara anuvakam provides the most important feature of
the Supreme Purusha clearly identifying the Reality.

"For You 'The goddess Hrt and the goddess Lakshmi are the two consorts. The day and night are
on your sides. Your form is resplendent like the array of stars. The Aswini dévas are your fully
blossomed sacred mouth. Please grant us the boon of knowledge that we desire. Please grant us
the divine service. Please grant us the bliss here and hereafter."

amifuvs C& svameLbuvs LG ewer (hrischa té lakshmischa patnyau) (Purusha Sitktham 2-6).
"For Thee, Bhii Dévi and Sri Dévi are two consorts' The second & (*'cha’- conjunction)

indicates indirectly Nila Dévi. Thus revealing that the Parama Purusha is Sriman Narayana.
There are specific Védic hymns (stikthams) for all of the three divine mothers (the consorts of

the Supreme Paramatma Sriman Narayana). This mantram also emphasizes that Bhagavat
kaimkaryam (service to the Lord) needs to be performed to the Divine Couple who are always
together.

Azhwars who are revered for their supreme love of the divine and as such had clear apprehension
of the Supreme Lord refer to the all three consorts of Sriman Narayana in their divine verses as
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well. In Thiruvaimozhi the famous work Srt Nammazhwar, is a decad of verses addressed to
the Lord of Srirangam in the Nayaki bhavam (with azhwar in the emotional state of a lovelorn
damsel). The verses describe the state of the azhwar pining for the Lord as told by his mother.
One of the verses from this famous "pathikam" (set of ten verses or decad) refers to all three
consorts of the Supreme Lord Narayana.
6T60TH(H LD&H6ETGE LOMTeUGCEHT! 6T6aTHILD 6T6oTenI6mL WITENGLLL. 6T6ITEHILD,
RearH@® sTuUNHOTEL QLBHGHIB Q&ML Hlevlnsen CaemeuGer sT6TnILD,
SNTIB Coupd G(pah QABMEHUIL. QpUIDEET SNeTLGET! 6T
Q&ETH ([ UPRISLD CHMUNLASTEIL TG Q&eMNEICeV6 (LplgalleusT &er&Gs!

(Thiruvaimozhi 7- 2 -9)

en thirumagal sér marvany! ennum *ennudai aviyé! ennum *
nin thiru eyitral idandhu ni konda *nilamagal kélvané! ennum **
anruruvézhum thazhuvi ni konda *aimagalL anbané! ennum *
then thiruvarangam koyil kondané! *theligilén mudivu ival thanakké

(Thiruvaimozhi 7- 2 -9)
"0, the Lord of Srirangam! She says, "My soul!" Lord of SrT Dévi, who resides on your chest. O
consort of Mother Earth, whom you lifted with your tusk (during your avatharam as the Divine
Boar Varaha)!", "Beloved Lord of the cowherd lady whom you won by subduing seven bulls!". 1
cannot figure out her end".

"The term "&(moaer (Thirumagal)” refers to Sr1 Dévi — The terms "wesoiossm (Munmagal)” and
sometimes —"Meowser (nilamagal)" are used to refer to Bhai Dévi. The term  “syilinsen (Ai

magal)" refers to Nila Dévi who took incarnation as the cowherdess, Nappinnai during Sri
Krishnavatharam.

Sri Thirumangai Azhwar in his work "PeriyaThirumozhi" refers to all the three divine consorts
in the decad of verses addressed to the Lord enshrined in the divya désam of Thiruvallikéni

"@6tT ZIMEWIL LGILDG FHeVTLD&H6T HeoTdh@GSWD @6tTLiest HMLENG 60185 Hemmersdt,
SHGIEN6TT LUl LTemed BLLN6Tenes HesrbHlenm MenMCIITTSH C1&HeL6LIMD
QUGS HIENEW, LIEhF LIMGTITL_ TS SHTEH UMD SHTHICIF 60TMHILIMIGLD
6T60T GIENET 6THENG HHENS HLOLOTNETISH &)([H6ULENSHCHNG HevorGL Geor
(Periya Thirumozhi 2-3-5)
inthunaip padhumath alarmagalL thanakkum inban * narpuvi thanakku -iraivan *
thanthunai ayarpavai nappinnai thanakku irai * matraiyorkku ellam
vanthunai ** pancha pandavarkkagi vayurai thiidhu senru * iyangkum
enthunai endhai thandhai thammanaith * thiruvallikkénik kandéné (Periya Thirumozhi 2-3-5)

"Sweet companion to the beloved Sr1 Dévi seated on the lotus, the Lord of Bhioi dévi (mother
Earth), the Lord to his companion cowherd lady Nappinnai, and unrelenting companion to all
others, who as a messenger to the five Pandavas spoke on their behalf. He is my companion and
master, and the Lord of my forefathers. | saw Him in Thiruvallikkéni.”
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Sr1 Thirumazhisai Piran (the contemporary of the first three azhwars, "Mudhal azhwars"),
refers to the consorts of Sriman Narayana in both of his works namely Nanmukan
Thiuvandhadhi (verses 33,40,53,59,62 and 92) and in Thirucchandaviruttam in 16 of 120 verses
(Verses 24,29,65,97,103,105 and 118 refer to Sridévi alone, Bhudévi and Sri are referred
together in verses 22, and 72. Nila Dévi alone is referred to in verses 13, 33, 40, 41, 92, 99)

In verse 55 of Thirucchandaviruttam all three consorts (Sri, Bhai and Nila) are mentioned. This
verse is given below:

LD6OTED)I LD LD6VS HIPSHES M6l LDMRIENS 6MLOLHS 60T
MNeiTemIld iy NesTemest CHM6IT LOGWID LIGTTTHS G SH6THIU|LD
2 _60T60T LITGLD 6T60T60T b6 LDEST6N 606USHG| [HEL S 6TTTIL
QumetTesN LD SITRISD GLOW! LI6TTLIf &65T SH6LemeVGILI?

"mannu mamalar kizhaththi* vaiyamangai maindhanai,*

pinnum ayar pinnai thol* manam punarndhathu anriyum,*

unna patham enna sindhai* manna vaiththu nalhinai,*

ponni stizh arangaméya* pundarikan allaiyé? (Thirucchanda viruttam -55)

"Thou art the consort of Sr1 Dévi (Periyapiratti) and Sr7 Bhti Dévi. Furthermore, Thou embraced
in wedding SrT Nappinnai who was Nila Dévi born as a cowherdess. In addition, Thou graced me
so Thy holy feet for ever remain inseparable from my heart. Art not Thou the eternal "Lotus™ in
Thiruvarangam surrounded by the soothing waters of Cauvery?"

Azhwar in this verse, expresses that the Lord enshrined in the divya désam, Srirangam, is the
consort of Sr1 Lakshm1, Bhii Dévi and Nila Dévi and that He has showered His special grace on
himself.

eiTenl oM eVFs Hipsd — the lotus born SriLakshmi Dévi who is born with the Lord during
all acts of protection of the worlds. She is also the empress or the Queen (&ws&). She is the

Divine Mother of all and fondly referred to as "Quiflw Ngmiquwimy” "Periya Pirattiyar" in our Sri
Vaishnava sampradayam (tradition).

eudaglli: Lakshmi - One who has beautiful and auspicious form as well as many auspicious
attributes.

$@§,nm4(3@9&,rr waned GuUI'S BT Sibw hmUevgfluw: (AmaraKosham 2-6-5)

"Mahishee (the empress or the Queen) is one who gets crowned along with the king. The other
wives of the king are known as Bhogini”

smeUll LRI emwhgeormil - the sweet and youthful consort of Sri Bha Dévi. The védic
Saktham describes her, sieroCuUINMBIT R&CsT aleosmiusH -(Yajur- sam 4-41-1) "She is the
ruler of the world and the consort of Sr1 Vishnu"

Netrspid ogwij MNetTenesr CHMe LOGTIID LTIH&H G — ( pinnum ayar pinnai thdol* manam
punarndhathu) - Thou embraced in wedding SrT Nappinnai who was Nila Dévi, born as a
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cowherdess - as the daughter of Kumban, brother-in-law of St Nanda Gopa, the chieftain of the
cowherds. SrT Krishna is sometimes referred to as Metrement Caeiteustt - pinnai kélvan — meaning
consort of Nappinai piratti (divine mother SrT Nappinai).

4, Sr1 MahaLakshmi (Periya Pirattiar):
I. Sri Suiktham

Although in the Védic hymn (Purusha Stktham) quoted above Sri Dévi is mentioned after Bha
Dévi, there is actually a closer connection between the mantras (hymns) in the PurushaStiktham
and those in the Sri Stktham. We reviewed briefly the meaning of the Purusha Stktha mantras
previously.

As mentioned it has 18 mantras in its first part and 6 mantyas in its second part. S17 Stiktham has
15 mantras all together. The first and the last mantras of the two famous siikthams are given
below to illustrate the closeness of the two.

@D raMeVIUTTaT LGea: | ramevITsag: eAMEVFLITS |
orv U iBIb eNUTaICHT suydeur | @iswiBsiol *5°s vommi@ eom | 1
om sahasra $§irsha purushah | sahasraksha sahasrapat |

sa bhiimim visvato vrtva | atyatisthaddasangulam | (PurushaStiktham — First mantram)

anfuog C& eudaolfiute ushOwen | CamTTECy UTFUTGa |
HFaQGITEN chULD | UTENABET TGS | @6l b LoHeomes |
SI(WLD WHeaome | erofalld  Hagmem |

hrisca te laksmisca patnyau | ahoratré parsve |

nakshatrani ripam | a§vinau vyattam | ishtam manishana |

amum manishana | sarvam manishana | (PurushaStktham — the last mantram)

D I eiesoniLieufesunmd amiflewiid erueeufeyRSavrRmD |
Fh& g ampemouid sl BTECACHT L yaiam I
Om || hiranyavarnam harinim suvarnarajatasrajam |

candram hiranmayim lakshmim jatavédo ma avaha I (Sr1 Stktham — the first mantram)

SMD LD 46U grrg,(:a)_l(:g,rr3 Q0EQLBBLST OB |
werowlmd  eMyesoTLILD |'J|J54g,L'n BTGeurm g,nga\)(:mmwuennﬁ,e)ﬂﬁ,cgsu_lm LHGeempamLw
tam ma avaha jatavedo laksmimanapagaminim |
yasyam hiranyam prabhiitam gavo dasyo'svanvindeyam purusanaham ||
(Sr1 Stktham — the last mantram)
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It is of interest to note that the word " svamers” (lakshmi) in the first mantram of Sy7 Siktham
is present in the last mantram of PurushaSiktham. Similarly the word "Purusha" in the first
mantram of PurushaSiiktham is present in the last mantram of Sri Siktham. The glories of Sr1
Stuktham are described in great detail in Lakshmitantram text of Pancharatra agamas. In Vishnu
Purana, the most authoritative among all the Puranas, St is described as the divine mother who
is eternal (Rgw -nitya), inseparable from the Lord (sipumufef- anapayini) and all pervasive
(ervieus’s: - sarvagataha).

Translations of the entire Sri Stktham can be accessed in many Sr1 Vaishnava web sites
including Sadagopan.org. Adiyén will refer here to two mantras (mantram-5 and 9).

gl THIET AT Saclec B dleh STSSeHIERI |

o aferliedl RUHE TdeAsoredE FRIAT T gor || sl

&5§3Unm’ |J|]urr4m)rrLb’ wugerom BeuevhSLD’ vofluin’ CeonGs Gg,so_lgg‘d;zl_rr@g,rr3|]rrm :
S’ u§,3Lfﬂ€o?’Lﬁ°Lb’ UDIJ600TLO UL’ Lllju§,3(3u_|(g|)eu&s};n8|j(2m BUTWIS LD SeUMLD’ 63I(h° Cevor
candram prabhasarm yasasa jvalantim $riyam 10ke dévajustamudaram .

tarh padminimirh §aranamaham prapadyé’laksmirmé nasyatarh tvam vrné (mantram-5)

"I surrender to Sr1 Dévi who shines as the moon, who is effulgent, who is renowned, who is in
the form of fire, who is ever present in Narayana in all His manifestations, who is served by all
deities, who is ever generous, who fulfills all actions of devotees, who blossoms the nature at
dawn of creation and who is beyond time and space. Let my physical, material and mental
poverty be destroyed.. | seek Thee as my means."

IMeearT guudt fAcagser HAMofaA |

$2aN HIHAT arfFgIEay PBTe Il I

&,355453mngnm' Q|3Urrg,4|']a9rrm' HSuwiepL M’ &if adlesfld .

FFUT6UJGLD a\)f]mgﬂ'g,rrmrrm' SMACammuamelGuw voflwid

gamdhadvaram duradharshar nityapustam karishinim .

T$varig sarvabhiitanam tamihopahvayé sriyam (mantram-9)

"I invoke Thee O, Sr1 Dévi here. Thou art the cause of all the five gross elements and their subtle
qualities, Thou art invincible, Thou art ever full of all the glorious attributes, Thou art fond of
those who perform acts with purity of mind, speech and body and Thou art the supreme ruler of
all the sentient entities".

These two mantras of Syt Sitktham clearly indicate the co-eternal and co-equal nature of Srt
in the causation and control of the cosmos and its beings.

14



One of the mantras which is part of the L?eoUDW&) (phalasruti) of Sri Siktham (benefits of
recitation of the hymn) is especially recited in all Sr1 Vaishnava Temples and services but
generally omitted by others. In this mantram the Védic Seer prays to Sri to grace the devotee
with "Eternal Service to the lotus feet of the Divine". This being the ultimate goal suited to the
nature or swartipa of the jiva as per the teachings of the azhwars and all of the acharyas in Sri
Vaishnava Visishtadvaita tradition, this mantram is always recited at the end of Sr1 Siiktham.

u§,33LD|'J|j](3u_| u§,3Lm61iﬂ u§,3mm)6f\)(8g, u;_i,smrra)(‘;u_l ug,smg)sa)rru_lg,rr&mﬂ :
eNTauLfGW o6y LGETT(S)s0IFaGe g,eu,&,urrgfugfmm' oui mﬁ@gfgi,sfueu .

padmapriyé padmini padmahasté padmalayé padmadalayataksi .
visvapriyévisnu mand’nukiulé tvatpadapadmarn mayi sannidhatsva .. (S Stiktham- 16)

"May Sr1 Dévi, who is fond of lotus flowers, who is the supreme among women, who holds a
lotus in Her hand, Who is seated on a lotus, who has the soft and beautiful eyes like a lotus petal,
who has affection for all of Her children, who never displeases Her Lord, place Her sacred feet
on the top of my head!" (as translated by SrT Swami Sadagdpan).

We will end this section of Sr1 Stktham with a well known mantram (which is also in the
Lo (phalasruti) verses of Sri Siiktham) usually recited as part of the famous hymn in
praise of SrT Lakshmi (called Sr1 Lakshmi Ashtottaram with 108 namas (names) of Sr1 - narrated
to Parvathi dévi at her request by Lord Siva)

A efREHg ToTcderar AR |

SRMSTHATA d dfetcll oliheh EIIIHH |

NA-HchereTasy 9 TEAGISIMERT |

cal Yol FefPael TIFT doe; Hhea aH
Q)&é;)Lﬁ’Lb’&m§UGT\)(y)§;3U IS 60TILIMLD’ @mﬁws%,rr"’@mu’usmf& :
g,n3aﬁg4g,mm6f\)g, (2;_;,36)1 aUefHMD Cevmens:s gasurrrr'u@l]rrm :
L@mmmﬁ,g3&,l_n&m9a)u3g,4 aflu‘e |J3Um')(2mﬁ,§,33|]533rm5n3g,4|]rrm’.
Seurmd’ §6mnyGeoméiLl @@Lbl_‘i]366‘r°Lb’ erogerdigmb’ 6)J[_B(3g;33 (y)@ﬁr,g,?’umu_lrrm .
laksmirh kshirasamudra rajatanayarh $rirangadhamesvarim .
dasibhiitasamasta déva vanitarh lokaika dipamkuram .
srimanmandakatakshalabdha vibhava brahméndragangadharar .
tvam trailokya kutumbinim sarasijam vandé mukundapriyam

"O'Divine mother Lakshmi, the daughter of the king of the ocean of milk, you are the ruler of
Srirangam (with Lord Ranganatha), you are served by all the divine ladies in the heavens, you
are the guiding light for the world with the everlasting grace from devas like Brahma, Indra and
Siva, and you abide in all of the three worlds — my obeisance to Thee, the beloved of Lord
Mukunda (Narayana)."
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ii. Acharyas' and Azhwars' siikthies (Divine works):

Sr1 Yamuna Muni (the grand preceptor) of Sr1 Ramanuja, has sung the glories of Sr1 in a Stotram
(hymn of praise) called Chatusloki comprising of four verses. The first verse from this Stotram
is the folloing,

sMHGHeVCH LHCamssLn: LeNug: 6nUTLILITEI6TID QUTQMELD

Gsug,n3§,mn 6)31@(353U'UGHGUH weuHi & mulm g&fﬁ(ﬁmnm‘ﬁﬁ [

|J3Ugn)(§muurr§,13 6rUCIeNre: er\)g,3uj1g,sr'\> §m§,3g,rr3mg,rr3qﬁ536m:

MHSGweur & pMo G |_|4&>36).@ e 5;52[0 S6umbd euwiLd [

kantasté purushottama: panipathi: saiyyasanam vahanam
vedatma vihagéshvaro yavanika maya jaganmohint |
brahmeshadi suravraja: sadayita: tvaddasadasigana:
srirityéva cha nama té bhagavati brama: katham tvam vayam

"O'Bhagavati! Your dear Lord is the celebrated. Purushottaman (Narayana). The king of
serpents, Adhiséshan is your bed. Garudan having the védas as his body is your seat and
transport. The world-mesmerizing maya (Prakruti) is your shielding curtain. Brahma, Siva and
all the other dévas and their consorts form the assembly of both male and female
attendants..Your sacred name is Sri. With all these glories inherent in'You, how can we of limited
intellect attempt to describe You?"

The term Bhagavan (Bhagavati — female gender) implies that the person possesses six divine
attributes in full. They are jjanam (knowledge) bala (strength) aiswarya (lordship), sakti
(potency) virya (valour) and téjas (spendor).

Sr1 Kirattazhvan (1010 CE) (the famous disciple of Sri Ramanuja) in his work Sristavam
seeking the grace of Sr1 MahalLakshmi states:

"W efFagUl (D&-LD g,@arr;lé,]?’g, uUrr§4(2Lr,rr G)ﬂg,4§,(8g,8®2mm"

yasya vikshya mukham tadinggita paradhino vidhatté akhilam (Sr1 Kiirattazhvan's Sristavam-1).

"Influenced by whose face and the expressions there off the Supreme Lord does all acts of
creation, may Her grace be on us".

Sri Parasara Bhattar (1062-1174 CE) in his work Sri Gunaratna Kosham sings the glories of Sri
MahaLakshmi in the following words,

raeGL &UTHS g&?’g, A8 w: QuenpGeayg ND6HS 2 55:

gD & HaISED LSS RHTeSSTUTETHeNs: (SrT Gunaratnakosam -13)

Eeshté kascchit jagatha ithi ya: pourushé stktha uktha:

tam cha tvathkam pathimadhijagou uttharascchanuvaka:
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"In the Purusha Suktham, one who is described to be the Lord of all the worlds is declared to be
your consort by the latter anuvakam of the same stktham". The derivation of the word
(usHQuwiar) -is from "udlib HWH" one who directs her consort.

The celebrated acharya Sri Védanta Désikan (1268-1369 CE) composed a stotram (hymn of
praise) "Sr1 Stuti" in which the infinite kalyana gunas (auspicious attributes) and glories of Sr1
Maha Lakshmi are detailed. We will refer to a slokam from this work here.

&,si)u_lrrsmfrrr;r)rrmaﬂ&,eumﬂ“: ST SIT(IH6ToTUIerSLOM

@,&,u_lrrcmrrg,rr?’ @53mm&mnm’ammaﬂmﬁ)gn3umnwn :

eT\)Li)u;j,?'ﬂ?'cilu_l: Lng,f@ﬂguﬂm: mﬁ@gf’ﬁgmm’ smg,rr3(8m

EMENVEQIT Ggf@.’l” ero&6uL| e UUnljg,zmna)nLn(Zg,44@|: (Sr1 Stuti -24)

kalyananamavikalanidhih kapi karunyastma

nityamoda nigamavacasam maulimandaramala .

sampaddivyah madhuvijayinah sannidhattarh sada mé

saisha dévi sakalabhuvana prarthanakamadhénuh (Sr1 Stuti -24)

"Lakshmi is the inexhaustible treasure of auspiciousness and the utmost limit of indescribable
compassion. She is the Eternal Bliss and adorns like a garland of Mandara flowers, the heads of
the Védas (Upanishads). She is the divine wealth of (Vishnu) the conqueror of Madhu, and is the
Kamadhenu (the wish yielding Divine Cow) in granting the wishes of all (the people in) the
world. May that Lakshmi dwell for ever in rny heart! (Sr1 Stuti -24)

In the Bhashyam (Commentary) of Sri Vishnu Sahasranamam by Sr1 Parasara Bhattar, the
great acharya gives detailed descriptions of Sri from various Scriptural texts (sastras) while
explaining the divine name "Madhava" meaning the consort of "Ma" (Lakshmi). We will refer
to them here. "The essential nature of Lakshmi is described in the sastras dealing with the
Supreme Reality, her form is eternal and spotless. Her Supreme rulership is not restricted by any
limiting adjunct. Her universal Motherhood, Her natural association with Bhagavan which is
eternal and unending, are all delineated in great detail in them. In Védic Literatute, Sr1 Stkta,
Sraddha Stkta, Médha Stukta, Uttara Narayana, and others deal with this subject. In Vishnu
Puranam in the episode of'the churning of the Milky Ocean the praise of Lakshmi is elaborately
described.

Hgenwen geagr eMeoGesrm: WHrHLMUT6T

u_|;£f,rr2 6T\)Ij6).|&>3GQ)IT eNeQ6): g,smg,ZGs)_lu_lLb §3Qﬂcgn§g,m

nityaiva esha vishnoh Srir-anapayini |

yatha sarvagato vishnuh tathaivéyam dvijottama || (Vishnu Puranam 1.8-17)

"This Lakshmi is eternal, the universal Mother, and is ever in union with Vishnu. Just as Vishnu
pervades all things, she also does, O best among Brahmins".

anyéshu chavataréshu Vishno-résha-yanapayini |

G§)36)J§)(36)J (‘sg,%u(:gﬁ(:ww& EeQUISCe & wrped |
aNeioGewormiy (Zg,ggx_rr)rrg,]@urrm smeu SCITSHCIaLTSLOHerVSHILD I
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dévatvé déva-déhéyam, manushyatvé cha manushi
Vishnor déhanu-rapam vai karoth yésha-yatmani tanum || (Vishnu Puranam 1.9 -144-145)

"Not just this, even when the Lord takes the form of a Déva or for that matter a human being, Sr1
Lakshmi also takes a suitable form of a Dévi or a human being. Goddess Lakshmi thus adjusts
herself according to the embodiments of Lord Vishnu". In Brahma Puranam, this is stated as

well. "seowl s@memerorT.  L&eus eumerucGgeuavl HEemwien geaom  puruiet (tasya
karunasraya. Bhagavat Vasudévasya nitayiva ésha anapayini) "Lakahmi is His Supreme Power
and She is endowed with the quality of Mercy. She -is eternal and inseparably associated with
BhagavanVasudéva" "Uopé’s um Gs’aud G ’augeubsiiomGs - sraddhaya dévam dévatvam
asnuté "Lord Vishnu gets His Lordship because of His association with Sraddha (Lakshmi)"
(Translation into English by "Sri Désika Darsana Durantarar” Prof Sri U.Vé.

SrinivasaRaghavachar Swami — Publication by Sr1 Visihtadvaita Pracharini Sabha, 1983).

In Srimad Ramayanam both Sri Rama and divine mother Sita express their mutual inseparable
relationship. Mother Sita's words as addressed to Ravana:

37eTAT ITEAUNE HERIOT THT J2AT 1)
SIBHWT JrHEGelamamd UTavsGrer LIyuUm WSIT.
ananya raghavenaham bhaskarena prabha yatha (Srimad Ramayanam Sundara kandam 21-15)

"I am not separate from Raghava the same as Sun's effulgence is not from the Sun"
Similar words used by Sri Rama when deity Agni returns Dévi Sita to Sr1 Rama.
3eTear T #AT Ardr HIERIOT 9HT J2T ||

ananya hi maya sita bhaskarena prabha yatha || (Srimad Ramayanam Yuddha kandam 118-19)
"Sitha is not different from me, even as Sun’s effulgence is not different from the Sun."

Azhwars also indicate these clearly in their verses. The first three azhwars (Mudhal azhwars)
express this in their verses. In Mudhal Thiruvandhadhi, Sr1 Poikai Piran refers to Sriyapatitvam
(Narayana being the consort and Lord of Sri) many a time, and declares, that the inner
consciousness (self) is innately aware of the consort of Lakshmi.

QUG SR GG CHTHGD M e6uur L,

2w SHFeuCsT CHTHGWD 2 ul(pHLd

H(HLOENETCW CHTEHGLD 660501 HTLOEHTUITET G666

@HUMETICW CHTEHGLD 2 6116 (Mudal Thiruvandhadhi — 67)
peyarum karungadalé nokkum_aru,* onpa-

uyarum* kathiravané nokkum,* -uyirum-

tharumanaiyé nokkum* onthamaraiyal kélvan,*
oruvanaiyé nokkum unarvu. (Mudal Thiruvandhadhi — 67)
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"The river naturally flows towards the ocean with the surging waves. The beautiful lotus
blossoms upon facing the rising sun in the sky. The life force looks for the deity of death at the
end of life. Similarly the inner consciousness is naturally aware of the consort of Lakshmi
residing in the lotus".

Sr1 Bhiidat azhwar refers to "Sr1" in many verses in Irandam Thiruvandhadhi and declares that
the grace of Sri brings the vision of the golden Form of the Lord even before the Lord's own
grace.

SMewI% SLHSTHL MHLNEGHE SHITL Iq.60TM6D,

Brevoill LGQWeTmTeL HremiGL? - GLewné

&(HLOMeneVL QUTTGLO6f STLLTLP6sT ST (HLD,

E(HLOMem6L BHRIGET S (Sr1 Bhudat azhwar's Irandam Thiruvandhadhi - 56)

kanak kazhikadhal * kaimikkuk kattinal *

nanappadum enral nanumé? ** - pénik

karumalaip * ponméni katta mun kattum *

thirumalai nangal thiru (Sr1 Bhudat azhwar's Irandam Thiruvandhadhi - 56)

"When intense desire to have vision of the Lord grows into a passion, how can one curb the same
and appear not impatient. Even before the Lord chooses to bestow the vision of His golden Form,
Sri the divine Mother will reveal that to us".

One of the Supreme Lord Narayana's Thirunamams (divine names) is "Madhava' meaning, the
consort of Ma meaning Lakshmi. This was referred to earlier. Sri Bhiidat azhwar uses this
divine name in three of the verses

BLO&GCSETMID OTHEICET 6TEIEHID * LD6ID LHLS&] *

mmedet GUj ep&lealCH BT 658

namakkenrum madhavané ennum * manam padaiththu *

matravan pér 6dhuvathé navinal 6ththu (Irandam Thiruvadhadhi -38)

LOMGH6UGCETT! 6TETEYILD * LDGUILD LWL &l *

mmeuet GUj ep&leuGsdH BHITe6uTTed 2 6iT(Ern \
madhavané! ennum * manam padaiththu *
matravan pér ddhuvathé navinal ullu (Irandam Thiruvadhadhi -44)

He directs us specifically to the Thirunamam (divine name), "Madhava" (Lomgeur) emaphasizing
that the substantive meaning of all the Védas is contained in this one Thirunamam.

rgeue Guj Q&meLeaICsH &Sl &i(h&HS
madhavan pér solluvadhé oththin surukku (Irandam Thiruvadhadhi -39)

It is interesting to note that in Sri Vishnu Sahasranamam adhyayam, the Thirunamam
"Magdhava" is found three times, the third time it is just preceded by the divine name
"Lokanatha:" (meaning "Protector of the world" "Master”) and followed immediately by the
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Thirunamam "Bhakta vatsala: (meaning "affectionate towards His devotees")". The attribute
Vatsalyam indicates the special love that mother has for the child.. The order of the names is
suggestive that this attribute may be predicated by the fact that He is Madhava (the consort of
S11).

Sri Pei Azhwar (one of the three Mudhal azhwars) begins his Miindram Thiruvandhadhi with a
declaration at the very outset, "$lméaanCL6tT QuTstTCLoef &suGLe. (Thirukkandén ponmeéni
kandén) He first saw "Thiru** which stands for "Srz” in Tamil and then only he mentions that he
saw the golden Form of the Lord.

Sr1 Thirumazhisai Piran in his work Thirucchanda Viruttam has the following verse.

LUTSHVID LTSS SuH Queteu BT siememis SLh3)

2 ISHNID RBHHSHTDOE MOUSH 2 HHG SiFl SIETHILLD

BrSEID WSS BTS EMerepISS opuilenmiil

PGS G Heg) Heiemd Q6iTeus) 61660 EUELELEH? (Thirucchanda Viruttam - 29)

paraththilum paraththai yathi* pawva niranai kidandhu,*

uraththilum oruththi thannai* vaiththuhandhu adhu anriyum,*

naraththilum piraththi* natha fjjyana marththi ayinai,*

oruththarum ninathu thanmai* innathu enna vallaré! (Thirucchanda Viruttam - 29)

"O'Lord, Thou art supreme form transcending all individual souls and beyond the primordial
matter. Thou repose on the ocean, united with the divine mother who forever resides in Thy
heart. Furthermore, Thou art born in human form as Sri Rama and Sri Krishna. Thou art the
unconditioned Lord and the actual form of Knowledge. Neither the Védas nor the learned Védic

scholars could truly measure the nature of Thy grace."
2 THHVID @RHSH Heiener emeuddH 2 &HF (Uraththilum oruththi thannai*vaiththuhandhu).

The greatness of the Lord is really His Sriyapatitvam (being the Lord of Sri). The conjunction
2 1b (and) indicates that mother Lakshmi is united with the Lord forever and She is co-eternal in

His form. The word "ep@m&#)"* (oruththi) indicates that there is no one else like Her.

In his Nanmukan Thiruvandhadhi Sri Thirumazhisai Piran emphatically declares,
QuUITEsTUIMEmI6)

Gaeeum * &HenQymedl 1601 CoH&6UGeT!

ponpavai

kélva! * kilaroli en késavané!  (Nanmukan Thiruvandhadhi - 59)

meaning, "O' the Lord of Sri, whose halo adds lustre to Thee, O' my Lord Késhava".
and further emphasizes that Her association with Narayana identifies Him as Brahman.

S® Heon LSSHL * HAmellageim eppmy -
& Bl HLLTTEEG 2 anyiuf = - Smell;hs
LOMe60T * SUF ST60T H60T QUCHM(HEVE] H6ToT HILHMUL *
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BN HEMOOE &Hiad SHHS

thiru nindra pakkam * thiravidhendru orar *

karu nindra kallarkku uraippar ** - thiruvirundha

marvan* siridharan than vandulavu than thuzhai *

thar thannaich stdith thariththu (Nanmukan Thiruvandhadhi- 62)

"Those who do not realize that Narayana is the transcendental Reality since St resides in Him,
teach the ignorant, pointing to others limited by birth. For He is known as Sridhara who bears
"Sr1" on His heart and wears lovely, cool garland of Tulasi swarming with humming bees."

uheugervaugagm: Srivatsavaksha: ufeumerv: Srivasa: ufudl: Sripathi: nBogmbd eur: Srimatham
vara: ug°: Sridha:uu: Srisa: yBHleurerv: Srinivasa: uBHH*: Srinidhi: yhefun*eup: Srivibhavana:
uf & : Sridhara: s Srikara: VoGmw: Sréya: wfioms Sriman

(608-619-meNeiosmmieroamervgmrow - ST Vishnu Sahasranamam)
Meaning of these 12 names in order are as follows:

S (B LOMTEUEH, S(H6USEH (HLILNLLD, H(HEN6T BHTUIGHET, S(HEUTEN] &65I606M60T,
SmemeausieNLIGUTET, H(HeUSGLSH [, HHLOEBTCST(LDETET, H(HENETCILLL SLD, & ([HLILSLOmaTsD,
Smemeaus sHLGUTET, Hmey et NOUCUTsT,  Shemer 2 L GuimeT, 66m  eleagsn)
erAMEVIBHITNGSHIL  eNWImervlf  &l(he6sT Gmeu3rj)g,4§,6mg, SINNG ST

"One who has Srivatsa (mole) on His chest; the abode of Sri; the lord of Sri; Foremost among
those with the grace of Sri; One who bestows Sri; One who is Sri of Sr1; the consort of SrT; the
treasure house of Sri; One who owes His greatness to Lakshmi; One who bears Sr1; one who is
born with Sri; one who has Sri;

In these 12 divine names Sage Vyasa also describes the intimate connection of the divine mother
Lakshmi to Sriman Narayana.

In the other work of this azhwar, Thirucchanda viruttam we find the following verse.

LoevTemnest 2 6woi(h 2 LODHG 6T QH& C&TeEni(h ehl LO6TIT
SEUUGTDIET HELEVG QLML 6T6ITM] Cl6UEHTM HTELLD S UNCTTTLL
Li6oTem6unl QleuedTm @Q6TTRETEL OMIENS QSMHIMNS GG LRSS
&6vu16uoT [Hl6OT6uT EUETIIGUIILD H6LEVG QLML ETCUIITDILD 6LCTITETIGLD
(Thirucchanda Viruttam - 105)
mannai undu umizhndhu* pin irandhu kondalanthu,*man-
kannula allathillaiy enru* venra kalam ayinai,*

pannai venra insol mangai* kongai thangu pangaya-
kanna,* ninna vannam allathu illai* ennum vannamé. (Thirucchanda Viruttam - 105)
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"Feeling that this earth would not last if it did not become the recipient of Thine grace, Thou
swallowed it at the time of dissolution, obtained it (as Vamana from Mahabali) as alms and then
measured the same (as Trivikrama). Time that conquers everyone is Thine manifestation. O'
Lotus eyed Lord! Thou art ever resident in the bosom of the youthful divine mother (Periya
Pirattiyar) whose words surpass music in sweetness. The reason for my heart's desire to
experience Thine beauty is none other than the overwhelming beauty of Thy form."

L6ToTemenoT  Gleusitn @6TCETEL MM Qamhians &S (pannai venra insol mangai* kongai
thangu)- Thou art ever resident in the bosom of the youthful divine mother (Periya
Pirattiyar) whose words surpass music in sweetness. Azhwar indicates that the Lord is resident in
the heart of Sr1 Dévi.

Sr1 Pei azhwar also indicates this in his work as well.

LD6UT& GIETTONITES * LOMSHL 60 [BIJ 2 61T6MTedT * LDELIIITEIT

SHEOTHBIETOTE * SHEWOIGHILOMII LML ** - oI gI&

QFHBI_&F QFDMIGHS * CHRCHTS 66TII6wUI6T *

QU BISD STSGWD WHHS (Mtndram Thiruvandhadhi. -3)
manaththullan * makadal nir ullan * malaral

thanaththullan * thanthuzhai marban ** - sinaththuch
serunarugachetru ugandha * théngkodha vannan *

varu naragam thirkkum marundhu (Mtndram Thiruvandhadhi. -3)

"My Lord who is equally at home resting on the waves of the Milk Ocean and the bosom of
Lakshmi wearer of the cool tulasi garland and happy destroyer of evil forces, azure-
complexioned like the expansive ocean, is the cure-all for the looming hell of samsara, abides in
my heart".

The Lord is in the heart of the divine mother in order to reach the "chétanas", the sentient beings
in the material world. One must not forget the fact that the divine forms of Sriman Narayana and
Sri Maha Lakshmi are "aprakrutham™ meaning "non-material”.

5. The Concept of '"Sr1'":

The concept of "Sri" in Visishtadvaitam has been extensively commented upon by eminent Sr1
Vaishanava acharyas including Sri Yamuna, Sri Ramanuja, Sr Parasara Bhattar, Sri Nanjiyar
and Sr1 Swami Védanta Désikan. We referred to a verse from Charusloki of Sr1 Yamuna earlier.
The stotras (hymns) of other acharyas more or less follow the idea from these. Acharyas refer
also to Srimad Ramayanam since Sr1 Rama is an avatharam (incarnation) of Sriman Narayana.

The following are the words of SrT Hanuman (who was on a search and find mission on behalf of
Sr1 Rama) speaking to himself when he sees divine mother Sita (incarnation of Sr1 Dévi) for the
first time, in Ashoka Vanam in Lanka, confined there after being abducted by the demon king
Ravana.
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SIEOW! UTeL eUCIWIT 6U(HSHSHMLD FleOWI guﬂ“’g;r) 60 FQ6UTIMLD

IJIT&'>4(36).IIT sijams) aneu(:gfm‘)"m H & Quib SerOCH FaeuorT

ded M I JeaiH. Jod ARSI F&ToTH |

TEa 3Ef deH aH T 3 AT SaToT || 9269

tulya §1la vayo vrttam tulya abhijana laksanam |

raghavo arhati vaidehim tam ca iyam asita 1ksana || (Srimad Ramayanam Sundarakandam 16-5)

"SrT Rama (a scion of Raghu) is suited to Stta (princess of Vidéha territory) whose character ,
age and conduct are well matched and whose pedigree and bodily marks are on a par with His
and this dark eyed lady too is suited to Him."

Sri Parasara Bhattar (great acharya) who came after SrT Ramanuja praises Periya Pirattiar in his
work Sri Gunaratna kosham. He states,

SIUMMRIS 54u_|rrL'nGm>rr u_@ﬁurj] |_||]Lb|;|3|]a_h)m 553345
apanga bhilyamso yadupari param Brahma tadh-abhiith (Sr1 Gunaratna kosham -30), meaning
"whichever entity gets most of the grace of the divine Mother Lakshmi that entity becomes the

Param Brahma".

In another verse from the same text addressing Sri Dévi as Mother Sita from Sri Ramavatharam,
he states the following:

LDI'I'Q,I'j-mLDgﬂZGﬁ]! Jrgagerierv-geuud g,smgfcu-gj,lj,&fnnunng)ﬁm)-g)mm

J&aQIH G WIT us)_lmrrej,mgrrebm@“'g,l]rr g6V Gaarr3d;zlg2 SHSI |

SIS0 &Eha Qﬂlﬁ46);260'b'rLb UDgeuLDI&)-2_& 5 o006 [5a98:

6O h6MV: GIOIMTh S TLOAMTE erueny mP&,zu_@ FoQMH&6rV-HAUTSHEVLAE ||

mathar-mythili! rakshasis-thvayi tadhaiva-ardhraparadhas-thvaya

rakshantya pavanathmajaallaghuthara Ramasya Ghoshti krutha |

kakam tamcha Vibhishanam saranamithi-ukthikshamou rakshatha:

sa na:s sandhramahagasas-sukhayathu kshanthis-tavakasmiki || (SrT Gunaratna kosham -50)

"O'Mother Mythili!, Your act of protection of the many demon attendants of Ravana who were
all cruel to you from being destroyed at the hands of enraged Hanuman, made SrT Rama's side
small since Rama protected the Kakasuran as well as Vibhishana only after they actually sought
his refuge by surrendering." Here the acharya points out that Karunyam (Compassion) of the
divine Mother surpasses even that of the Supreme Lord.

The following are the actual words of Mother Sita to Hanuman in that context.

UIITAT aT ATl a7 GO Coldgard | |€-2¢3-ye
PR FRUIARUT 7 HiTdeaTRrea

papanam va subhanam va vadharhanam plavangama |
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karyam karunyamaryena na kascinnaparadhyati |(Srimad Ramayanam Yuddhakandam 113-46)

"Kindness is to be shown by a noble person towards a sinner as well as to a virtuous person and
even to a person who deserves death, for there is none who never commits a wrong."

In the Dvaya Mantra Adhikara of Srimad Rahasya Traya Saram, Sri Védanta Désikan
commenting on the meaning of Sriman Narayana quotes the following $loka (of Sri Arulala
Perumal Emperumanar)

"op&flenavgl aNEhEhTeoID PHT) EHT6 L JaIsHLD
CHBISMILD eroflwid EhT&HeUT EHTEHeuGwIm L& eumeit amil:"
"'akarinastu vijfjanam akara jfjana ptrvakam
ténakaram sriam jfatva jiatavyo bhagavan hari:"
"The knowledge of a qualified object is possible only through the attribute. So knowing first
Sriwho is an Akara or Viséshana, the Akari or Viséshya — the Lord is to be known'".

He then gives six derivative meanings of the word "Sri" (Shreeyathé meaning She is sought,
Srayathé meaning She seeks the Lord for the protection of the jivas, Srunati meaning She
listens, Sravayathi meaning She makes the Lord listen, Srunathi meaning She destroys the faults
of the devotees and Sreenathi meaning She fills the worlds with her gunas which further
illustrate her Purushakaratvam (Compassionate Mediator)

The term ""Lakshmi" has been given several etymological derivations. Two of these are given
here. evgaguiSd evgaglf (“lakshayati iti"') meaning she thinks of the merits and demerits of all
jivas (not for meting out punishments, but for the purpose of being a compassionate mediator.
"ugaguild ervfeuICsTamb (I am the target of all knowledge) are the words of Sri Maha
Lakshmi in Pancharatra text, "Lakshmitantram". Since she is integral part of Parama Purusha
and it is through her the Supreme is identified and understood, the knowledge of the Supreme of
necessity will have to include the knowledge of Lakshmi also.

The middle letter in the "pranavam" (Omkaram) is said to refer to Lakshmi. The following often
quoted verse gives definition of "pranavam”

STCIGaumEWICSH eNegal: erofeuGeomCauTeuCym amifl: |
2 5’6 SN eNeanlb LFaRLEHHETCICHuIMTEFLCS erogT| |
&TIeVG HCWIM HTerv: @& LIT6Tele0Fag6uuild| |
"akaréna uchyaté Vishnii: sarvalokésvard Hari:

uddhruta vishnuna lakshmirukaréna uchyaté sadha
makarastu tayordasa: iti pranava lakshanam™

"The Supreme Lord Hari who is all pervasive is indicated by the first letter "a". Sr1
Mahalakshm1 who is borne always on the heart of that Hari is described by the middle letter "u".
The third letter "ma" indicates the jiva (the individual self) who is the servant of both. That is the
definition of "pranavam". The "ptrvacharyas"” (the ancient masters) refer to a verse from Srimad
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Ramayanam to substantiate this further. The context refers to the scene when Sr1 Rama, Sita and
Lakshmana enter the dandaka forest.

"3 G A AT FEY HETAT |

US&:  YSAIOT: FEHOT: JHeTolans § ||

261G LmwQuier gmo: end&T &G enueLOGLILDIT.

LI(h6L_&61VG SHHIGQUITEINT 60FaQLD6UT: JBIQSTD QD1 13.11.1

agratah prayayau ramah sita madhye su madhyama, |

prsthatah tu dhanuspanih laksmanah anujagama ha || (Srimad Ramayanam Aranya kandam-11-1)

"Rama walked in front, Sita with a beautiful waist, in the middle and Lakshmana holding the
bow, behind them"

This verse is referred by our pirvacharyas as "pramana” (validity) for the interpretation of the
"pranavam" (Omkaram). "A picture is said to be better than thousand words". It is like a
pictorial demonstration of the meaning of "pranavam. Sr1 Rama is the incarnation of the
Supreme Lord Hari. Divine Mother Sita represents Sr1 Lakshmi and Lakshmana who serves them
both indicates the "jiva". Interestingly all the three letters are also in the words of the verse in
the right order. The letter "a" is in the word "agratah". The letter "u™ is in the word "su
madhyama”. The letter "ma" is in the word "anujagama”. When Sr1 Rama, Sita and
Lakshmana entered the Dandaka forest, SrT Rama went first followed by Sita. Lakshmana went

behind them carrying the bow.

Sri or MahaLakshmi is co-eternal with the Lord and ever resident in the chest of the Lord.
She not only acts to bring the grace of the Lord to the jiva but also actively helps in the
redemption of the individual souls. In this role, She is considered as a compassionate
mediator (Purushakara Bhiithai). The Acharyas point not only to the Védas but also to the
Azhwars' works as evidence (the Pramana) for this.

6. Bhii Dévi (Hr1) (Mother Earth):

We referred to the fact earlier that in the last mantram of Purusha stktham, Bht Dévi (Hr1) is
referred to first.

amifung G& svamelbuvs Lgimelwen (hrischa té lakshmischa patnyau) (Purusha Siiktham 2-6).
"For Thee, Bhii Dévi and Srt Dévi are two consorts' The second & (*'cha’’- conjunction)

indicates indirectly Nila Dévi.

Sri Nammazhwar in the famous pathikam (decad of verses) "Kannan Kazhalinai (Thiruvaimozhi
10-5), refers to both Bhii Dévi and Sr1 Dévi in the same order as in the Purusha Stiktham

[HITIJ630T60T 6TLDLOITEDT LIMI] S{6T0TMISITET60T
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QUMEILD QHTEMeVSES  SesuIstT HTCeuT. (Thiruvamozhi -10-5-2)
naranan emman * paranangkalan **
varanam tholaiththa *karanan thané

"Narayana is my Lord. He is umj sissommusmenstt (the consort of the divine mother Earth).
He is the Cause of all. He is the same Krishna who destroyed the mad elephant”

LOMTSEURETTEICAMEITM 628 6U6060CH6L

FQgmeTmID SemLwmr g FmyrGe. (Thiruvamozhi-10-5-7)
madhavan enrenru *6dha vallirél **

thidhonrum adaiya * édham saravé

"If you call Him as Madhava, the Lord of Lakshmi, then no harm will befall you.
Suffering will not near you ".

i. Bhi siktham

The glories Sri Bht Dévi are revealed clearly in the Bha siiktham (the numbering of the
mantras and meanings given here are as per the vyakhyanam —commentary by Sri Putthir
Krishnaswamy lyengar Swami) which is often recited during Thirumanjanam of the Lord in all
Sr1 Vaishnava temples. Will review here some of the mantras from this famous stiktham as well

as pertinent verses from azhwars and acharyas.

1. @ u" 85y ‘bmrs Quenjaifemmenbe flsasi amgeur .
gumcgz ) Gg,?’é_lu_lgf,]?’(glql (gl)és%ziﬂmmm@3@55n§,3mrjwn§,3(ﬁg4..
o bhiimirbhimna dyaurvarinantariksharm mahitva .
upasthé & dévyaditéé (a)gnimannada-mannadyayadadhg..

Om! y*i6l O' Bhimi Dévi ! y*ibpm By the extensive area y‘i6l You are Earth, aifleom §*Quen
by your greatness You are the heavens, wamgeur oihgiflgagid.by your fame You are like the
cosmic space. 21$°Gg Fulness thatYou are, G& 2_LavGa’ sisttema b You are (always) close
to Paramatma. 9,5°C&" | surrender sigwsfitd my "self" sisirenrms th which is fit to experience

the bliss of the Lord (to You) gl['r,;r)rrg,?‘u_lr_ru_l for the purpose of obtaining that bliss.

7. Gt Cs el auerveing’ym erowns’aenrtsr® Ca’al aumervaf,
P ramLeurgen: 156 @ smmib voGITSHLD &FageiLoet: .
medini dévi vasundhara syaadvasuda devee vasavi .
brahmavarchasah' pitri'nam §rotram chakshurmanah:

"(Cu&’af Cs°af) May the divine mother Medini Dévi (Bhaimi) (suerveia’ym) who is the
repository of all wealth like gold, diamond and other gems, (mem%g,rﬁ) who protects those
wealth, (eumervaf’) who also has wealth of all grains, ((:g,3oj‘) who is ever resplendent, (6f\)l.LII'_[§;3
19& (m'emmd) become propitious to us and our forefathers and (VTGHT&NLD &FageijLo6st:). bestow

senses like eyes, ears and mind as well as (I'J3IIM')LQ6)JI']QGT\)=) splendor of Brahman"
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8. Gs’af afjamus mi‘mf Cs’afl ligenuoaif

TeroGeT (6rv&° Gern) ero&WImMLGeT enSa>: .

dévi hiranyagarbhini dévi prasiivarl

rasané (sadang ) satyayané sida ..
In this mantram, the seer addressing Bhiimi (erogwmuwiGerr) as the residence of Parama Purusha,
(erv5°Gerr) as the residence of all beings, (amfiFsmus 70 as pregnant with gold and other
wealth, (Lgervoaif) who gives rise to priceless substances, (Gg’af) as the consort of the Lord
prays for Her grace.

9. eroWSHrals eromelsf SiGem Ca’af amwkis
a5 Fenf WwEammeaSeoL T
samudravati savitrT hand dévi mahyangi.
mahidharani mahovyathista

10. UGS vom RICH ILNGCE; WHGe o agmft
@5 Tuses aumfst enererfH’am
§ynge $inge yajiie yajiie vibhisani
indrapatni vyapini surasaridiha

By these two mantras, the Védic seer praises,"Bhii Dévi (ero(pé3yais) who has the oceans for
the attire, (eromeM&1F) Sun as the auspicious mark (tilakam) on the forehead, (siGamm Ga°af) has
for her consort the Supreme Lord noted by the akaram (sismy). (naf & Fenf wam:) She has
great fame and splendor and is celebrated by everyone, bearing all beings. (eM*agemt) She
induces fear in those who do not seek her, (@i°fugeaf) has great wealth, is the consort of the
infinitely rich transcendental Lord, (ervepervfi§’am suwmfesf) is sought in refuge by the dévas,
is all pervasive, (LD HIGS’ VD@ MCH ILHCE WHGCE suwHsorm) shining in the high hills
and in all virtuous sacrificial rites.”

Sri Thirumangai azhwar captures the meaning of the 9 th mantram in the beginning two verses of
his work iMwiGmoLed "Siriya Thirumadal™.

SMIMT 6UDTEH QSMTHIENS H6Vr6uoim] HL60 2 (h&HMS *

&y &L &Ll Qems Il Cugmmm) * 1

Gugmy e QUBLOM DMPEG FabhHed *

Bory Geued Hev LMIMS 2
karar varaik kongkai kannar kadal udukkai *
strar sudar chutti sengkaluzhip pératru * 1
pérara marbin peruma mazhaik kandhal *
nirara véli nila mangkai * 2 (Sri Thirumangai azhwar's Siriya Thirumadal)
11. eumyng seovowief voflw ket grgt euswBCsT LSl Cod el .
Ceromufs ' $ s mism
vayumati jalasayani $riya,ndha raja satyandhd pari medini ..
s0 paridhattarhgaya
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"(eumuyod) Bha Dévi has wind for the vital airs, (geouowies§) has the waters for bed and
(voflw,bsryr sigr) has abundance of riches. She is birthless, (erom 2 ufl 8'$8 smsmU
ambGaT Uil erv8) bears all of the beings and favoring the ignorant ones in order to help them
reach the Supreme Lord."

12.  elegsmiugefid’ wWarbiy G aflbons ‘afiy’ s eurifluim
0&agL INWer &7’ G5 afld HLOTDILEW]S eUeOEILIT LD |
visnupatnim mahim dévirh madhavirm mé'ldhava_lpriyﬁr'n
laksm1 priyasakhim dévirh namamyachyuta vallabharh

"(BOMA  WenSiD’ Gg,%)ﬂb elegsmugefin) I bow to Bhimi Dévi, the consort of Vishnu,
(o8 *eflb) known as Madhavi (wortg*eurifuimib) being the consort and sweet heart of the Lord of
Lakshmi (Madhava), (ev&agi8 tifwiers&’ib) who is like a dear friend to SiT Dévi, (Gg)36)jlb) who is
splendorous in form and virtues, and (e1&ws eusbeoun*ib) who is beloved of Lord Achyuta”

13. @ &'wiis Trewl a1g’wCan eujaerds’s ow ¢ §'nam |
&6Ceut & gm LFCETS T & .
om dlhanurdhe_lrﬁyai Vid"mahé sarvasiddhyai ca dhimabhi .
tanno dhara prachodayat

(g,“@_ujg,“urrmu_i aﬂ_e}ﬁm@@') we worship (the Lord who wields the bow) - (her whose form is

like the bow)

(mjmaﬂﬁ354mm g &'wam) We meditate upon the One who blesses us with all success
(ervieuendls & sarva siddhi). May that, (' - Bhimi Dévi) (LpGens wim &) prompt ($eGeurt -
B: &&) us for that meditation!

This mantram is known as "Bhami gayatri*. Like the other gayatri mantras, it aids in meditation
of the Paramatma. Through this gayatri the védic seer seeks the grace of Bhtimi Dévi. Bha Dévi
is declared here as "eroeuers 4 - sarva siddhi" meaning one who bestows all goals both of this
material world (which is evident to all beings) as well as for the attainment of Moksham . Here
her purushakaratvam is clearly indicated.

15. ;_i,(ZUg_;,rr4 oﬂdy@@@&,rr?’(zu_lrr aN&s5IGLD
waid §aibd iGHeld oibsReasld
g,&&z(ﬁljrrsmm@ uoeu @&azmrrgprr
LesoruLd UDGeOMSLD WIKLOMBTILI &(Th6v0T6US
tredha vishnururugayo vicakramé |
mahim divam prthivimantariksham
tacchronaiti $rava icchamana |
punyam $lokam yajamanaya krnvati

o ®m&ri eNegey: the greatly famous Lord Vishnu g‘,(:ng,rr“ aNgsyG measured with three
strides wabid §aub OmEH ald sibsfeagd this great Earth, the heavens above and the vast
(stellar) space in between. voGpmesorm Bhiimi dévi who is attached to the asterism of $ravana,
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Vogeu: @& ompT WISLOMHITL desiring to bring good (to her  worshipper), as well as
WQLOMHTWL yesoid UTGeonmsd &(metoreud the highest sacred fame to her worshipper, g8
g reaches that Vishnu.

This last mantram refers to the special affection that Parama Purusha has for Bhiimi Dévi by
referring to Trivikrama avatharam. (the famous incarnation of Lord Vishnu who as a celebate
dwarf Vamana went begging for alms and after obtaining the gift of three spaces from the demon
king Mahabali - who had previously usurped all of the worlds from the dévas - turned into the
gigantic form of Trivikrama measuring the entire cosmos with just three strides of His divine
feet). It also refers to the compassionate intercession of Bhiimi Piratti on behalf of all the sentient
beings of the world. The Lord measured Bhiimi Dévi (the Earth) — referred as wearfib mahim -
known for her greatness of her attributes. The Lord gently stroked Her with His divine foot -
Heowser 1N &G Gevevly - the soft feet massaged by Bhaimi piratti- (Thiruvaimozhi 9-2-10)
-the divine feet which are sought after as the adornment for their heads by the loving devotees.
513em'n b5 fleagld aNlesrGl divam antariksham vicakramé — earlier it was mentioned- &*Quien
aiflewim oihgHlEagld WwamMgeur, dyau varina antariksharh mahitva - that Bhiimi Dévi pervades
the heavens and all of the worlds in the cosmic space by her greatness and fame. The Lord in
fact lovingly stroked with his divine feet His consort.

SLHEMHS BeTmenhg * CaHLpeLMils S LSS

QLHAHGLD * HeIgmIeT SIHGLD 2 Lhi(pd

SLDAUMBCHTET 476G (LPeYD * UTQreTaID

LOL_HemGemil * LOMEL QFWIK6HTM DML * SYlf STesorLimGiy

kidandhirundhu ninRaLandhu * kézhalayk kizh pukku

idandhidum * thannuL karakkum umizhum **

thadamperunthol araththazhuvum * parennum

madandhaiyai * mal seyginra mal * ar kaNbaré? (Thiruvaimozhi 2-8-7)

St1 Nammazhwar describes in this verse how the Earth (Bhiimi pirattiyar) is so fitting to all of
the wishes and sportive acts of the Supreme Lord Narayana. The Lord lied down on the sea
shores requesting a path across the ocean to reach Lanka. He sat with sages on the chitrakiita
hills. After vanquishing the demon king Ravana, He stood victorious with bow in His hand. He
measured the worlds with three paces. Taking the form of a huge divine boar (Varaha) went
under the waters to bring back the Earth which had been submerged under the sea by the demon
Hiranyakshan, He kept this Earth inside His belly protecting the same from the deluging waters
of Pralaya (the dissolution), He brought it out again, hugged Her in love, making His powerful
and strong arms swell with pleasure and pride. Who can fully fathom the loving deeds that the
Supreme Lord performs in relation to Bhiimi Piratti.

(g,ééz(zljrrmmgl uTeu @e'wzmrr;r,rr WKLMHMTW - tacchronaiti $rava icchamana yajamanaya) —
In order to bring good to her worshipper, Bhiimi Dévi who is attached to the star "$ravana"
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reaches out to her consort, Vishnu. (yesod voGeomsd WIKLOTHIW &(HewTeud & punyam
slokam yajamanaya krnvati éthi)- In order to bring the highest sacred fame to her worshipper,
Bhiimi Dévi who is attached to the star "$Sravana" reaches out to her consort, Vishnu. This
indicates clearly the Purushakaratvam of Bhii dévi.

ii. Bha Stuti:

We mentioned earlier that Bhiimi Dévi (the Earth) — is referred to as wenfib mahim - known for
her greatness of her attributes. The most important attribute of her of course is gaglom (Kshama)
meaning "Patience and Forgiveness”. She Swami Sr1 Védanta Désikan in his Bha Stuti describes
beautifully divine mother's glories and auspicious attributes. We will refer to a couple of verses
here.

6NUMIGELL &6V UHST LOEUSH'LD FaQLOMWIT:

erGeussT eugmam LaMeadd enyeeoLIT HISLOLITLD

ellitelerowl LMS) W& EEFH SHTDGSH HILD

IUTEULDLIJTLOUDIT6u0T: UD6tOID  LIFLS Gul (Sr1 Védanta Désikan's Bhii Stuti — 1)
samkalpa kalpa lathikam mavadhim kshamaya

svéccha varaha mahishim sulabhanukampam

viswasya matharamakinchana kamadhénum

viSwambhara masarana: Saranam prapadhyé (Sr1 Védanta Désikan's Bhii Stuti — 1)

"Adiyén who has no other refuge surrender to Bhimi Dévi (visvambhara), the Mother of the
World, who is like the celestial wish yielding creeper kalpagam, who is the ultimate in
forgiveness, who graces easily, who is like kamadhénu (wish fulfilling cow) for the meek and
who by Her own will became the consort of the Lord in His incarnation as VarahaPeruman"

SMHHENV HENEUOD as@smrrgeuﬂﬂ': UFQMBITLD

%g@nﬁwwﬂafg, o_lunrrg,fuggrrg, Crmey:

SiamBIL aNUTeURBH FagLouwlm u4m§,u_|rr

SOFRUTEUST QM GroQmIT (LUWITS mmdug,g,rrzm (Sr1 Védanta Désikan's Bhii Stuti — 13)
kantas tavaisha karuna jaladhih prajanam

ahnaya visva janani kshamaya bhavatya
sarvavagahana sahamupayat yavastham (Sr1 Védanta Désikan's Bhii Stuti — 1)

"O'Visvajanani! (Mother of the Universe!), Your consort the Lord eventhough is deeply
compassionate, becomes enraged towards the human beings because of their actions against His
divine rules, but because of you who is known as Kshama being the embodiment of forgiveness,
He becomes compassionate also thereby becoming easily approachable to everyone™.

iii. Goda Stuti:

Acharya also glorifies Sri Goda piratti (Sri Andal) who is an incarnation of Bhiimi piratti for
the same attribute.

30



eNeea|& s s G6OBHE 6 SH60LIOIEESLD

g@urﬁu&sung m)lj]&ﬁ)g,sm Gu_lrra>3§,3q5u'11u_|rrLb

6rUMGaQITE FaQLOMD &(IH6UUTLIT &LOEVMLOIEUMHUIMTLD

C&MTeMT LOhHWUTTe: VDT Oyus Gus (Sr1 Védanta Désikan's Goda Stuti — 1)

Sr1 Vishnu chitha kula nandana kalpa vallim,

Sr1 Rangaraja harichandana ydga drusyam,

Sakshath kshamam karunaya kamalamivanyam,

Godam ananya $arana: $aranam prapadyé. (Sr1 Védanta Désikan's Goda Stuti — 1)

"Adiyén who has no other refuge surrender to Sri Andal (Goda), who is like the celestial
wishfulfilling creeper kalpakam in the family flower garden of Sri Periazhwar, who is more
beautiful because of association with the fragrant sandal tree, Sr1 Rangaraja, who is the
embodiment of forgivenes and Bhiimi dévi incarnate and who is like another Periya Pirattiar Sr1
Mahalakshmi because of the attribute of compassion™.

The attributes of forgivenees and compassion (Mercy) are emphasized for they make the
Supreme Lord more easily approachable by the erring souls. In fact, the attribute "Kshama"
(Patience and forgiveness) of the Supreme Lord Sri Ramapiran who is famous for all of the
infinite kalyana gunds (auspicious attributes) is compared only to that of Bhumi dévi. Sage
Narada introducing SrT Ramapiran to Sr1 Valmiki lists the several kalyana gunas of the Lord and
says the following.

fasur @ 9 AeafcesE: |

FICTEATER: 1Y &THAT IRAAEA: || (Srimad Ramayanam- Bala kandam 1.18)
eNeigsmmibm erodmGUTT affCu CeromneusLfwigFuDb: .

&smeonshH ervgHUD: CITCEH Fagowim Lfl&aferoLo:

vishnuna sadréo viryé somavat priya darsanah |

kala agni sadr$ah krodhé kshamaya prthvi samah  (Srimad Ramayanam- Bala kandam 1.18)

"df viryé - In valour, JaSUTAT FERI: vishnuna sadrsah - similar to Vishnu, HIHdd somavat in
appearance like full Moon, TIIE2e: priya darsanah - pleasing to the sight, & krodhé - in
anger, FTeTTITa 2l kala agni sadréah - like destructive fire at the end of dissolution, &TaT
kshamaya - in patience-forgiveness, i@ E: prthvi samah - equal to Earth.

iv. Sri Varaha avatharam and Bhiimi Dévi / Sr1 Goda (Sri Andal):

The Varaha avatharam was mentioned above with reference to Sri Nammazhwar'sThiruvaimozhi
verse. GaLpeomils S 1S QLBAHGW (Thiruvaimozhi 2-8-7). Taking the form of a divine boar
(Varaha) went under the waters to bring back the Earth which had been submerged under the sea
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by the demon Hiranyakshan. Sr1 Vishnu Sahasranama adhyayam refers to Varaha as Maha
Varaha. This incarnation of Sriman Narayana taken of His own accord is glorified by all of the
azhwars and acharyas. Sri Poikai Piran in his Mudhal Thiruvadhadhi refers to Varaha avatharam
in verses 9, 12, 25, 39, 84 and 91. The verse 84 refers to the huge size of SrT Varaha Peruman by
comparing it to Trivikrama avatharam indicating also the reason for the same.

Ngmest 2 657 QUBHEOLD * LNMT T SiHeumy? *

2 Ml 2 eu&EMhHE BHIEIM * - QUITSESS)

UMM Sieney * GUTGTEUT) 6T68T QBTCEV? * 6THEM G
Sy s&6am6)| GCUTHS Lilg

piran! un perumai * pirar ar arivar? *

uray ulagalandha nanru **

varagaththu eitru aLavu * podhavaren kolo? * enthai

adikkalavu pondha padi (Mudhal Thiruvandhadhi -84)

"O' Lord (my benefactor), Who but Thou can comprehend Thy Greatness?

When Thou strode the worlds effortlessly, the Earth that fitted snugly into

Thine (my Master's) foot, how come it appeared to be just a fragment of Thy tooth
as Varaha?"

The discrepancy raised by azhwar here, is explained by the fact that the Lord's protection is
independent of the being that is protected and it is related to the intensity of His desire to protect.
The intensity of desire to protect in Varaha avataram was very high. During the Trivikrama
avatharam the Lord saw no danger to life, for Mahabali just simply had taken over the worlds
from the dévas. Hiranyakshan on the otherhand had taken the Bhiimi and had hidden the same
under the ocean. There was imminent danger to life itself, unless intervened and rescued by the
Lord.

The sages and seers describe the huge size of Sr1 Varaha Peruman, "& m§,4u_|&,3(3g,rr werowl
Cu@m: sausanmuGs " (the Meru peaks near the ankles of Varaha split into small pieces).

In Periya Thirumozhi, Sri Thirumangai azhwar refers to the gigantic form of Sri Varaha Peruman
almost in a similar vein. Meru Mountain is visualized as reaching up to the gigantic body of
Varaha Peruman as He rose out of the water.

SeobNesNlemnL. aim uged Gumed Quiflw G, *

H(HEGEMDLINCL SHEUTSHETILILIG SH)(HEUTSTFLD

GVIMIS * Hev L HenG Hemerr QIL_hGH LL&HS *

CaMLigemL emeuUsHGH (BTN CTHRICSHTLOMT SH6ullel] *

@CORIGILI BITEITLDND SMETHHID SMIGLD YMID *

JIMFID CHATONSHE@HLD 6TEOUSHHE 6TRIGLD *

oo BOELHEAFLID HEH(PLD HThFaTdH *

E(BHASHMILDLVS S 616 Q& RISTILOTCEL (Periya Thirumozhi 4-4-8)
silampinidai siru paral pol periya méru *

thirukkulambil kanakanappath thiruvakaram
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kulungka * nila madandhai thanai idandhu pulgik *

kottidai vaiththu aruliya engkoman kandir **

ilangkiya nanmarai anaiththum angkam arum *

ézhisaiyum kélvigalum enthikku engkum *

silambiya narperunjselvam thigazhum nangkdrth *

thiruththetriyambalaththu en sengkanmalé (Periya Thirumozhi 4-4-8)

Sri Andal who is the only woman among all of the azhwars saints, is considered to be
incarnation of Sri Bhiimi Dévi. Therefore there is a special connection between her and Srt
Varaha Peruman. Sr1 Andal actually says in her Nachiyar Thirumozhi in reference to the Lord
of St rangam that she could never forget even if she tries to, the words spoken by the Lord in his
vibhava avatharam as Sri Varaha Peruman.

uré HsHssS b UMTOSL. G UGIQLIT(E HITel

LOT&LLbINEL B eumym Lomeorieom LesTplWImD **

CoaenL i Caeul * Sl(HeUTR&EF CQFeveu6T *

Cu&l @Luengen * GuIsseyn GurymGeu (Nacchiyar Thirumozhi 11-8)

pasi thiirththuk kidandha * parmagatku * pandoru nal

masudambil nir vara manamilap pandriyam **

thésudaiya dhévar * thiruvarangach selvanar *

pési iruppanagal * pérkkavum péravé (Nacchiyar Thirumozhi 11-8)

"Aeons ago, when Bhumi Piratti was lying submerged under the waters covered by moss, the
Supreme Lord took the incarnation of a huge divine boar with body covered by dirt with water
dripping . Despite that, the Lord of Srirangam who took that form of a divine boar shined with
undiminished brilliance. Whatever the Lord spoke at that time is unforgettable and imprinted in
the mind and unerasable (even if | try to do so0)."

Varaha Puranam, is in the form of a dialogue between Sri Varaha Peruman and Bhiimi Pirattiar.
Bhii Dévi with great concern of all the beings especially the erring souls, on this Earth asks The
Lord for an easy way of reaching Him, crossing the ocean of the material plane with all its
attractions and faults.
siamid vhegwin & g,rr36n‘3 & u4$§,u_|rr & Seuul LDH§)46M
JOUDEIVLILD g,4ljmer\>Lbu_|$g,Lb SHLOLDTFFOR6Y & & 6UG:
aham $ishya, ca dasT ca bhaktya ca tvayi madhava
rahasyam dharma samyuktam tanmamacakshva tatvatah:

(Varaha Puranam 114-64)
"O'Lord! I am your disciple, servant, and devotee. Acceding to my desire, in order for all beings
to obtain the right goal, please tell me the easiest means."

The all knowing and most compassionate divine mother Bhiimi Pirattiar recognizing the inability
of most humans to practice ("guru upayam") difficult means such as Bhakti yogam, which will

be like (@meNuer H1pHHGCL Sl lgen LeohsMil GunGeowmid - like tying a palmyra fruit
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around the neck of a sparrow), requested the Lord to provide an easy effortless way ("laghu
upayam')

The answer given by the Lord Varaha (in the form of two slokams) during that avatharam is
known as Varaha Charama slokam similar to the ones uttered by Sr1 Ramapiran and Sr1 Krishna
during their respective avatharams. The topic of Varaha Charama slokam is covered by the
great acharya Swami Sr1 Védanta Désikan in one of his "chillarai rahasyangal™ texts, called
"rahasya sikhamani' (The beautiful explanatory notes (vivaranam in Tamil) by Sri U.Ve
Vidvan Oppiliappan sannidhi vankipuram navaneetam SrT Ramadesikachariyar Swami, - is in
volume 2 on "Chillarai Rahasyangal from Srimad Andavan Sri Poundarikapuram Swamy
Ashramam, Srirangam, 2001"). (Swami Sri Sadagopan has also published a nice commentary in
English, "Varaha Puranam", Sadagopan.org)

61'\)512(‘35 LD6oTEr0l wmma\)cgz voFGy ervd) Guim mi:
g,n“gﬂ erombGul 67'\)5]2(3’&_5 LIS IUTEUCHLLD & LOMDEYLD
sthité manasi susvasthé sariré sati yo nara: |

dhatusamyé¢ sthité smarta vi§varapam ca maamajam ||1||

586D LDFILILDTEWILD & SHTEIQL LITOQMEUT m)rj,@u“m
Sl erowiymhl m§,3 u4$§,Lb BWImH UMD 6,3QLb
tatastam mriyamanam tu kashta pashana sannibham |
aham smarami mad bhaktam nayami paramam gatim ||2||

Meaning: "*Oh Bhumi Devi!

When my devotees with great faith surrender to me, while they are still in a state of tranquil
mind and healthy body and reflect about Me as birthless and eternal, having the entire cosmos
as my body, being the root cause of all, the inner controller, (niyantha), the Supreme Lord of
all, all pervasive and easily accessible, then | think of them at their last moments, when they
are totally unconscious like a log or a stone and lead them to My eternal abode (parama
padham) and grace them with eternal service to Me there"".

St1 Varaha avatharam is described in details in texts, SrT Vishnu Puranam, Srimad Bhagavatham
and Harivamsam. He is described as the Lord of all fire rituals (yajfja Mirthy). Azhwars often
refer to this Varaha avatharam in many of the verses and especially before the end of their

prabhandhams. He is described as our benefactor and true form of all knowledge (@pmestLiNymedr).

St1 Poikai Piran (the first of the Mudhal azhwars) has the following verse in his Mudhal
Thiruvandhadhi reminding us that should we not remember Him, Who remembers us in our last
moments with the assurance (siamLd erowymLd m§,3 u4éa§,Lb - aham smarami mad bhaktam)

2a16375G JLOOLUNGT * 2 6T USG QmeT H&& *

Emeng &LJASTaTE BreT CHTMID ** - Jergs)

o_(HheUMil 2 O&HILhG * 2enLplUIT6esT LIMGLD *

LO(HEUTHTTES 2 6801 TGLOM 66T ? (Mudhal Thiruvandhadhi -91)
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tnakkurambaiyin * u] pukku irul nikki *

jfanach sudarkolii nal thorum ** - énaththu

uruvai ulagidandha * tizhiyan padham *

maruvadharkku undamo van ? (Mudhal Thiruvandhadhi -91)

"Will they ever see deliverance that do not everyday remember to bow before the Feet of Him
Who, entering this frame of flesh remains inside to dispel the ignorance born out of our sense of
identification with the mortal frame, and kindles the light of spiritual awakening, Who as Varaha
retrieved this earth and protects it at the time of total dissolution?"

The description of Sr1 Varaha Peruman in Vishnu Puranam and Sri Nammazhwar's
Thiruvaimozhi in his last decad of verses are as follows:

&F: ro(LPpGHFadlLilL Q)4UITL'D efumg,3Lbd;z|_u_|rr LDQMTEIFTOaM: eroL’L u§,3mceurr&m:
Uemg,eurrgfg,ueuugl]mﬁ,@u“: O(WSH’CHT Bev @eurgGeom wammi (Vishnu Puranam 1-4-26)
"After, with a huge form of a Boar with color of blue water lilly, with eyes like the freshly
blossomed lotus flower, the Lord holding the Earth with His teeth, rose from the nether region
like a big dark mountain”.

G&MeL LGV LIMEDEUSSHETUTEIL * 6T6oT SeoTGLGUWIT ! *

fFeveusny @reu® Nemm seual * HLOTHSCASHTIL *

Camev eunmad e60TMML * Hlvld CHMLIqemL& CHTEHoIL 6THGHMIUI! *

B608 HL6L SmLHHM * 2 stemenll QUM Qesilt Curd@GeuGenrm ? (Thiruvaimozhi-10-10-7)

* kola malarp pavaikkanbagiya * en anbéyo ! *

nila varai irandu pirai kavvi * nimirndhadhoppa **

kola varagam onrai * nilam kottidaik konda endhai ! *

nilak kadal kadaindhai * unnaip petru inip pokkuvano ? (Thiruvaimozhi-10-10-7)

"O' my loving Lord!, You are sweet to me being the loving consort of the divine mother seated
on the beautiful lotus. My father! Assuming the form of a peerless beautiful Boar, holding the
Earth with the teeth, rescueing her out of the submerged waters, you shined like a dark mountain
rising with two moons. You churned the blue ocean. Having attained you, will I let you go?"

Sr1 Thirumazhisai Piran invokes Sri Varaha Peruman in Thirucchanda Viruttam towards the end
of this prabhandham.

Feuroml 6T (B H&&* goLilsorm WBeHCUmL,*

QUTETLOMET 6U6LEMELGIUIEL* 6UEMIRIS eUMLDG) 6T60T QHEh&FGLD,*

@ meTLOm& EMUIMTSH* Brew (WPHMID 6 sTuNmMHm,*

geromil @L b cIsHH* 6Theng LTHLD 6Tesur6eNGLL (Thirucchanda Viruttam -114)

Tnamaya ettum neekki* éthaminri meedhupdi,*

vanamaala vallaiyél* vanangi vaazhthu en nenjamé,*

Jfanamaki jfjayiraki* jfjala mutrum or eyitru,*

énamai idantha muarththi* endhai padham enniy¢. (Thirucchanda Viruttam -114)
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"O' my mind! If you desire to cut the eight-fold chain of human predicament, become free of all
sorrows and going beyond the manifest world (through the path of light) attain the final
beatitude, then take the holy feet of the Lord, Who took the divine, auspicious form as Sri
Varaha, uplifted this whole Earth with His incomparable teeth, Who is the giver of spiritual
enlightenment, Who like the Sun is the dispeller of all darkness (the light of all sensory
knowledge) - as the means and worship and adore them."

Sr1 Andal being the incarnation of Bhiimi Dévi, brings the message of Sr1 Varaha Peruman to all
beings of this earth, in her Thiruppavai. The easy method of worship of the loving Lord is
expressed in the 5 th verse in Thiruppavai.

LOMMILIEN6YT, LD6ITEY)| QUL LDGIENI] 6DLDHSHemeud *

S Qu@ B wWpsnesrd Hlenmesne *

ST GG HerleL CHTTMID Siswnelenbansds *

FHTOS GL6L aNenssld Q&g HTCLOTSHIm6IS **

SIGWIMOML eubhg! BITLD, HMOELT FIeNg CST(HG *

EUMTUNETIMEL LM LOESTSH Sl6uTTed HhH&HsL1

Gumu NewLpU|d LGS [Heumest HeTmene|n *

Sulefled grem@Ld QFICLEELM eTLOLITEUML (Thiruppavai -5)
mayanai, mannu vadamadhurai maindhanaith *

thiiya peru nir yamunaith thuraivanai *

ayar kulaththinil thonrum anivilakkaith *

thayaik kudal vilakkam seydha dhamodharanaith **

thiiyomai vandhu nam, thiimalar thaivith thozhudhu *

vayinal padi manaththinal sindhikkap *

pOya pizhaiyum pugutharuvan nindranavum *

thiyinil thiisagum seppélor empavai. (Thiruppavai -5)

"If we with pure unconditional love and absolute surrender, worship offering nice flowers, sing
and reflect in our minds, the glories of the Lord with mysterious sportive acts, the king of the

holy city of Vadamadurai, one who has played on the banks of the deep Yamuna river with clear
water, One who appeared like the auspicious lamp in the cowherd family, One who brought
glories to the mother Yashoda, One whose waist got tied to the mortar with a rope (by mother
Yashoda), then automatically all the effects of all our past as well as future unrighteous actions
will be burnt like cotton thrown into the fire. Therefore sing (His glories)."

grGuwmomil euhg (thiyomar vandhu) — does not refer to physical purity. It

means: ymswogCwrgmymd - 1t is having no wants in the mind - desires free unconditional
love of the Lord.
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7. Nila Dévi:

We previously referred to the verse # 55 from Thirucchanda viruttam of Sri Thirumazhisai Piran
in which azhwar mentions all the three consorts of the Lord . We will refer to it again here.

LD6OTED)] LOM LD6VTS HPSHE emarll LDMRIENS 6MLDLDHS6UTTLL
NettspId opwilj NedTenear CHMT6T LOGTIID LI6TTHE NG SiesTOILLD
(Thirucchanda viruttam -55)

6iTen! oM e HpdE — the lotus born Si1 Lakshmi Devi who is born with the Lord during
all acts of protection of the worlds. She is also the empress or the Queen (8wg&). She is the
Divine Mother of all and fondly referred to as "Quflw Ngmiqwimy” "Periya Pirattiyar" in our Sri
Vaishnava tradition..

eudaglli: Lakshmi - One who has beautiful and auspicious form as well as many auspicious
attributes.

5wEMN ' Cagan wamed CUT'S BGWT sIbWT &EUervgfw: (Amarakosham 2-6-5)

"Mahishee (the empress or the Queen) is one who gets crowned along with the king. The other
wives of the king are known as Bhogini”

meUll LRIms emwhgeormil - the sweet and youthful consort of Sri Bha Dévi. The védic
Suiktham describes her, 9e0CWUDTHT B&CHT alegsmiush -(Yajur- sam 4-41-1) "She is the
ruler of the world and the consort of Sr1 Vishnu"

MNesTemid gt LedTement CHMT LOGWID L6sihg <iF — ( pinnum ayar pinnai thol* manam
punarndhathu) - Thou embraced in wedding Sri Nappinnai who was Nila Devi, born as a
cowherdess - as the daughter of Kumban, brother-in-law of St Nanda Gopa, the chieftain of the
cowherds. SrT Krishna is sometimes referred to as Metremenr Caemeuett - pinnai kélvan — meaning
consort of Nappinai piratti (divine mother Sr1 Nappinai).

Nila Dévi represents the enchanting beauty and enjoyment (anubhava sukham) of the Lord.
She is the principal consort when the Lord took the avatharam of Sri Krishna. Sr1 Krishna
actually had to kill seven untamed powerful bulls in order to win over Sri Nappinai Piratti. This
test was set up as a prerequisite by her father to ensure that the person marrying her daughter has
valour.

LOTHIT] SIS, (Lpear

SYEO6TILIETM QFITML&HS* LOMLILD 6T6dT6ar LOMLIGLD? (Thirucchanda viruttam -40)
Matharar tiratthu mun
anaiyanru sendradarththa®* mayam enna mayamé? (Thirucchanda viruttam -40)

"What a wonder that was, once for the sake of Nappinai Piratti with beautiful eyes and eye lashes
decorated with collyrium, right in her presence, Thou killed the seven bulls.

Nila dévi is also eternal and is resident along with the Lord in the eternal realm. Acharya Sri
Ramanuja in his "$aranagati gadyam" addresses the Lord as "geud L& LOBerm prws".
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Previously, in relation to Purusha Siiktham, we had mentioned the following:

amifuvs GC& svanelbuvs LGk ewer (hrischa té lakshmischa patnyau) (Purusha Sitktham 2-6).
"For Thee, Bhii Dévi and Sri Dévi are two consorts" The second & (*'cha’- conjunction)
indicates indirectly Nila Dévi.

Sr1 Nammazhwar in his Thiruviruttam verse 3, also refers to this.

GLMH GCaMaueL DL LILMEmEIU|LD * OIS EHLD H(hed *

Bipm Gumebeussy &eiui(h MMHGMIASHTEL? LEFMICISTEL? ** & 6516001 GILO ML

SIpM CuTeL SIBEHFEHTHH ietuTeunied NGuGeruITy CHMPS S| *

LM CGured fergs * siyetefsr Nett Cumest el QABEHEGLD (Thiruviruttam -3)

kuzhar kovalar madappavaiyum * manmagalum thiruvum *

nizhar polvanar kandu nirkungkol? milungkol? ** thananthuzhai

azhar pol adunjchakkaraththu annal vinnor thozhak kadavum *

thazhar pal sinaththa * appullin pin pona thani nenjchamé (Thiruviruttam -3)

In this verse, azhwar in the Nayaki Bhavam speaks to her friend describing how her mind went
after the Lord's beautiful appearance surrounded by His divine consorts wondering whether it
will return. "The Supreme Lord is adorned by beautiful cool Tulasi, carrying the fiery Discus
which destroys the demons. When He rides mounted on Sri Garudazhwan who gets angry at the
adversaries, the dévas of the higher worlds are seen to worship the Lord. Sri Nappinai Piratti
born in the family of flute carrying cowherds, Bhiimi Piratti, and Periya Pirattiar Sri
Mahalakshmi are three divine consorts for my Emperuman who are with Him always like a
shadow. My lonely mind seeing all of them, will it stay with them permanently or will it return
back to me, | wonder!".

We find another verse by Srt Nammazwar (Thiruvaimozhi 1-9-4) where all three divine consorts
of the Suprteme Lord are referred to and in the famous 1du Vyakhyanam of this verse has similar
expressions.

9 L 6UTLDI] HM&H6L L& * SH(HLOGET LOGTOILDG6T Sy U]

LDL_LDGEIT * 6T6OTMI6U] CLOGUT SLEHLD * 2 60&(PLD e6TGm *

2 L areme) €68 (PRI * e0lenevd GEJHSHeU6HT 6TLDLOMEDT *

&L 6LLD6O LOMUILIGILI(HLDITEIT * 860016001601 61601 698 86mEVITG6TT (Thiruvaimozhi 1-9-4)

udanamar kadhal magalir * thirumagal manmagal ayar

madamagal * enrivar miivar alum * ulagamum minré **

udanavai okka vizhungki * alilaich sérndhavan emman *

kadalmali mayapperuman * kannan en okkalaiyané (Thiruvaimozhi 1-9-4)

"Seated along wih Him with great love are three divine ladies, namely Thirumagal, Bhtimi Piratti
and Nappinai Piratti born in the family of cowherds and they are the three divine consorts of our
Supreme Lord (Emperuman). The worlds ruled by Him are three. He is my Lord who after
swallowing all of the three worlds all at once during the dissolution, seen lying down on the
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banyan leaf. His attributes and actions are wonderous, far wider and deeper than the ocean. That
Lord born as Sr1 Krishna carried out many wonderous deeds. He is close to me also, (like a
baby, I can carry him on my waist)". ee&asemev — okkalai - waist

2 | o &MGHeL W&eflj - udanamar kadhal magalir — "akalakillén Iraiyum endru”

91560 HLCeL6T QeMMU|CILDEITM)

Periyapirattiar is like the Empress or Queen. She says that "no one is free from faults" She is like
His guoeuflwid (Aiswsaryam) wealth Bhami Piratti — o1 eflemeruyib LA (where that wealth
grows) Suuij LLDS&ET - UGS UDSHID CUTSSTeumenolet e6rm Fameyomd. (Who
enjoys that)
i Nila Siiktham:
1. Hermd G§,36)j‘i_b UDIJ6suTLO QUL |J|]u§,3(8u_| 353@6031”@1 [

&' maas evallsrmé’usamw: Lwerveud pHETTUOT CHIT Si6VG) |

54@6).|rr 513U1JrrLb aﬂd&@uﬁ,s&rm@&;n‘lum\)cmwn@n ervamGerom wim WGBTS ||

nilam dévim saranamaham prapadyé Grunahi ||

ghruthavathi savitharadhipathyaih payasvathi ranthirasand asthu |
dhruva disam vishnupathnyaghorasyésana sahaso ya manotha ||

simib Bemmd Ca afbuogend Lgus G - | surrender to Nila dévi. (This line is not in the
Védic mantram but it is included in traditional recitation.)  (O' Divine mother Nila Dévi!)
& memman Please intercede with the Lord (on our behalf). ervefls: - O' Lord , the cause of this
cosmos! wir May the one 513U1Jrr|.'n &*meum who is steadfast in intercession eMeiosmmiush who is
the consort of VishNu @iGamgm who is cool hearted sierows muomsm who is the ruler of this
world wCrrgm who is pleased by mere mental worship gyuom - who is pervasive (for the purpose
of protecting all beings) &’ m&eu& who represents abundance of ghee syé‘ugsemw - who will
unite us with fame (lordship), uweveus - who bestows abundance of milk and cows p: gH&
slevgl -bring joy to us.

In this mantram, the Védic seer surrenders to Nila dévi, with her grace, visualizes the Lord and
makes submission to the Lord Himself to make this divine Mother to be our protector for all
times because of her inherent special attributes.

2. I'Js@'Gl_ﬂ)GT'\)UﬂI'] LrgHuTGeuTs eumujery 67\)[5@3 QUMBIT EUTHIT aun‘Crr é;?’(r_r,asm,r_'r,gj
afNleioL_(bGur? ﬂ3(36).IIT §;4(I566DT L &eum: sieroGuiuomesTm ga’;%g,rr eNegsmUsH ||
bruhaspathir matharisvotha vayus sandhu vana vatha abhing grunanthu |
vishtambho dhivo dharunah pruthivya: asyésana jagatho vishNupathnt || ||

LPmameroud The dévas' priest Bruhaspathi omgfluoen the wind in the skies 2. and eumyy the
vital air prana in the body eungm as well as all the airs such as apana, vyana, udana and samana
eroisg® eummm which function in a variety of ways in the body #°Geur  efeiol bGur® who
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supports the heavens like a pillar ti&euwm: & mer  (who is the ) support of the Earth
eeiosmmiug B the consort of Vishnu syerow 0&°Cam muomenmm  (because of the same) the ruler
of the cosmos e’ m: &°mewmbgl - May that Nila Dévi grace us.

In this mantram, the seer seeks the grace of Nila Dévi who is the consort of VishNu and (on
account of that being) the ruler of the World along with the priest of the dévas and the various
airs all of whom form part of herself (or her retinue).

By this siiktham, Nila Dévi is shown to be the consort of the Lord VishNu, who bestows joy
(pi& ranthi), things that bring delight and joy (&*®&eusg, ghruthavathi Lwerveud payasvathi)
and will bestow great fame (sy#*ugsmw adhipathyaih), as well. In Srimad Ramayanam, sage Sri
Valmiki compares the three wives of Dasaratha to the three dévies of VishNu, "tasya
"Bharyasutisrushii hreeSrikirthiyupamasiicha" (Srimad Ramayanam —Balakandam). The sage
uses Hri and Sri as in Purusha stiiktham. He however uses the term Kirthi meaning "great

fame" to indicate Nila dévi thus indicating and emphasizing the "Great fame" as also the nature
of Nila Dévi.

ii. Acharyas' and Azhwars' siikthies (Divine works)

We will refer here to some of the divine works of the acharyas and azhwars. The following
single invocatory verse (Tanian) in praise of Sr1 Andal, was composed by Sri Parasara Bhattar
when he was away from Srirangam (divya désam which he loved most) due to a self chosen exile
in order to avoid dealing with an unfriendly troublesome local king. In this verse, acharya
surrenders to Sr1 Andal stating the substantive message conveyed in her work Thiruppavai. Also
acharya makes reference to Nila dévi representing the object of the anubhava sukham
(experiential joy) of the Lord.

Herm gurf'u&‘? Gf\)g,g;"ﬁ]Sm Sle erucLlIGLD &53Gun§,4u_| & (I 6196T0TLD
LTpT&ALD eroath UGS Vs Ubigery endlé’s d oig wimwing
eGUTEA Gl MUTD efuyed Ma afsh W Liers sma L' hscs
G&,rr3g,rr3 SHEVEMIL [HLD @g,SLb @g,?’Lb 54u_| TEUNS 6rVG/ 54u_|:

nila thunga sthanagiri thati suptham uthpodhya krishNam
pararthyam svam sruthi satha siras sidhdham adhyapayanthi
svochishtayam srajinigalitham yabalath kruthya bhungthé
godha thasyai nama itham itham bhiya évasthu bhaya:

"I offer my obeisances again and again to Sri Goda dévi who woke up Krishna who was sleeping

(with his head resting) on the chest of Nila dévi (resting like a lion under the foot hills of
mountains), and was bound by the flower garland previously worn by her, announcing her
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paratanthriyam (total dependence on Him) the substantive principle highlighted in hundereds of
védic texts and forcefully experienced Him"

Swami Sri Védanta Désikan's famous "Daya satakam™ comprising of one hundred slokams
(verses) glorify the attribute of "Compassion and Mercy" of the Lord enshrined in
Thiruvénkatam hills. Although the Lord has infinite auspicious attributes (kalyana gunds), our
ability to experience them ultimately and solely depend on this special guna. In the very first
verse of this satakam acharya describes the Lord's overflowing daya to be like an over flowing
river of cane sugar juice. He furher suggests that it had become condensed like a huge mountain
of sugar crystals in Thiruvenkatam hills so that it is made easily available for all devotees for all
time. In this Daya satakam Acharya refers also to Sr1 Nila Dévi in the following verse.

Hluomowg mbd Berm wg*CumsLL eV &*([heULd

um'eNgLd upbleurerverowl L'6sH CHMTCageaoel &3 JUimLD

nis$amayatu mam nila yadbhoga patalair dhruvam..

bhavitam Srinivasasya bhakta doshéshva darsanam.. (Daya $atakam -8)

"By whose bewitching glances, the Lord Srinivasa becomes mesmerized and act unattentive to
the faults of the devotees, may that Nila piratti grace me".

Sr1 Thirumangai azhwar in his Periya Thirumozhi (11-4-6) refers to Nila dévi as LeoLomiens.
The word yevesr refers to "the sensory organs”, implying that Nila Dévi is capable of completely
distracting even the Lord.

QuU(BHEL LOMIENS LOEIT6UTI] LOGVITLOMRIENS

B * HOmengd Caemeu] Usp C&iJ *

Qupheod 2 6or(R 2 LAPHG CLIHEUTWIFTE

SleU] * BN Syemeu CuflGs

perunila mangai mannar malarmangai nadhar *

pulamangai kélvar pugazh sér *

perunilam undu umizhndha peruvayaragi

avar * nammai alvar peridhé

Quephlev MM means Bhiimi Piratti wevjomiend mrgy means "the Lord of St1". yeomiens
Gaemteu] UsLp G&F means the consort N1la dévi who brings fame. Sr1 Periyavacchan Pillai in his
commentary refers to the Lord as "yasya sa" "weow erom™ - meaning that "the one who has
her" indicating "One who has the great fame of having her as the consort".

Sr1 Thirumazhisai Piran in his works Thirucchandaviruttam as well as in Nanmukan
Thiruvadhadhi refers to Nila Dévi several times. We will refer to two of the verses one each from
each of the two prabhandhams. In the 13 th verse in Thirucchandaviruttam, azhwar indicates that
the transcendental Lord is none other than Sr1 Krishna ("Pinnai Kélvan™) meaning "“the consort of
Nappinnai”.
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QettenenQuIETM) CFTELEVELTEUF QELMEVITGILOIL Iq 6L

LNeaTementGCH6meuCl6vT6oTLIT 2 60T LN60IS@G6001H& QuUmHMIGITTY

Meremeoritmut CameoGom(y GCu(bew (HLOM&W|LD

Hetremeomimy Hemeatsaeucvevl] Brsnowimed HensusHGeo  (Thirucchanda Viruttam -13)

innai yenru sollalavadhu* illaiyadhum ittitai*
pinnai kélvan enbar un* pinakkunarndha petriiyor*
pinnaiyaya kolamodu* pérum arum adhiyum,*
ninnai yar ninaikka vallar* nirmaiyal ninaikkilé!*

"To state that Thou art of such and such nature is not possible. The enlightened sages who
understand the argument between Thy devotees and the non-devotees would state that Thou art
the beloved of Nappinnai with the slender waist. When Thou do take birth along with the rest
and yet remain different with the most beautiful and divine form, it will be impossible to
understand Thee, Thy auspicious names, the glories of Thy birth place and the underlying
transcendental form, by any self effort unless revealed by Thy accessible nature.

In Nanmukan Thiruvandhadhi, azhwar indicates in verse #32, "to spend even a moment in other
things without dwelling on the lord's kalyana gunas is only harmful”

SMGLIQUITH6ENST60T SHevorevuiest Hl(heuuNMM) sw)eien
2 emgLilene] CUTHCUTS e, - UemSLI
QUITHETSHTEN UMIHS GEWIHHIL LLMTE HenL LOGeoT
HUIHS GTISHMET Siig.

kathaipporulthan* kannan thiruvayitrin ulla*

uthaippalavu pothupokku inri*

vathaip porulthan vaintha kunaththup* padatha thadaimino*
ayntha kunaththan adi

"Ithihasapuranas and Smrithis describe Lord Krishna's will. To spend even a moment in other
things without dwelling on the Lord's auspicious qualities is only harmful. Fall at the holy feet of
the ever glorious Lord."

In the very next verse Azhwar describes the various sportive deeds that the Lord performed
many of them for the sake of protection of His devotees during His avatara as Sr1 Krishna and he
includes his vanquishing the seven types of bulls for the sake of Nappinai.

SlGFFSLLD &FITq UITEUTL LY., 4602607

Ny HCHTHSHHIL CLI(LPEMEL HEhFeHu(H - 6ig LiLieern

ML NeiTenest CHTEH&HSHT euLGLM OMBSHIHMISS),

GaMULN6oTEH)| LOMEOTT60T (G MILIL.

adichchagadam chaadi* aravatti* yanai
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pidiththosiththup* peymulai nanjundu*
vadippavala vaippinnai thILukka* vallétra eruththiruththu*
koppinnu manan kurippu.

"He kicked Sakata with His holy feet, made the serpent dance, broke the tusk of the elephant,
drank the poison off the breasts of the ogress and for the sake of Nappinnai with coral like lips
and beautiful shoulders broke the horns of the wild bulls and by His will became the Lord."”

Sr1 Thirumazhisai Piran in his work Thirucchandaviruttam does $aranagati to Sri Krishna
invoking the grace and intercession of Nappinai Piratti.

aNlenL G6LMIG6EILOL JHG| *CleueMICeUMSETILOTS T, *

5lq &8560H&CHTETLEMIHS* STe0lyWCeuemevfbiy,*

LDLHG DG JHDEALDGI" (6T HOLHEI Hedl H6ES,*
SIMLSHVD LGHS 6T6oT6n60T* SiEhFev 6T6o160T Geuesr(hGLo
vidaikulangalézhadarththu*venrivérkanmatharar,*
kadikkalandha tholpunarndha*kaliaya!vélai nir

padaiththu adaiththu athilkidandhu*munkadaindha unthanakku,*

adaikkalam puhundha ennai* anjal enna véndumé
(Thirucchanda Viruttam- 92)

"O' Lord, Who came as a cowherd! In ancient times, Thou created the wavy oceans of waters,
reposed on one of them and churned the same (for the sake of the dévas) and (as Sri Rama) built
a bridge across another. For the sake of embracing the beautiful and fragrant arms of Nappinnai
Piratti with eyes sharp as the victorious spear, Thou vanquished the seven types of bulls. Please
pray tell me who had taken refuge in Thee, "Do not fear".

In Thiruppavai, Sr1 Andal before surrendering to the Lord, she invokes the grace of SrT Nappinai
Piratti for beneficial intercession on her behalf. This was expressed in three verses (18, 19 and
20)

2 h& L&&HMMDMED, 6L CHITe euedlLI6 *

BHHCHMTUTeL6N LO(HLOSGEAT HLIL6T6OTTIL! *

BhGLD HOPWD GLPeS! HoL Hmeumis

QBEASHRGD CHMLH HMPSHSH6TT SHTesor ** DTG

UHGHeL GLD6L, LIELSHTEL (GUNCOETTRIGET Fael6nl SIT6wol *

ubSTy edlyedl 2 651 emLGGleoreor Guij LML & *

QEHHTLOMIS MSWITL FJMJ 6uem6T 660ILILI *

eubg Hmeumil LALPHCHCELM eTLbLITEUTIL (HwLiumeney -18)

undhu madhakalitran, 6dadha thol valiyan *

43



nandhagopalan marumagalé! nappinnai! *

gandham kamazhum kuzhali! kadai thiravai *

vandhengkum kozhi azhaiththana kan ** madhavip

pandhal mél, palkal kuyilinangkal kavina kan *

pandhar virali! un maiththunan pér padach *

senthamaraik kaiyal sirar valai olippa *

vandhu thiravai magizhndhélor empavai (Thiruppavai -18)

"O' Nappinai Dévi, with fragrant hair locks, daughter-in-law of Nandagopan with strong arms
like an elephant unflinching in battle, please open the doors. The cock has cried out indicating
day break from all sides. The groups of cuckoo birds resting on the madhavi flower creepers
have cawed several times. O' lady with curvy long fingers (suited to defeat Krishna in ball play).
Please happily come and join us in singing the glorious names of your Lord and open the doors
with your soft lotus red hands with the jingling noice of the beautiful wrist bands."

This particular Thiruppavai was especially liked by Sri Emperumanar (Sri Ramanuja) as we
learn from the recorded history of his divine life. A disciple of acharya Srt Nampillai (by name
MNeorup&iw Queplomer gy - Pinpazhakiya Perumal jeer) recorded the following episode in his
Varthamalai 206. Emperumanar reciting this Thiruppavai went and knocked on the door of Sr1
Thirukkottiyur. Nambi. He was at the time reciting the lines "sirar valai olippa™ and when Sr1
nambi's daughter came and opened the door, Emperumanar thought Sri Nappinai Piratti herself
had come and opened the door. So he immediately fell flat and prostrated in front of her. When
she reported this to her father, Sr1 Thirtkkottiyur nambi, came out and enquired Emperumanar
whether he was reciting "Undhumadgalitran Thiruppavai.” .

&Gl i6tTM HHCEUGELM 6TLDLITEUMLL

thaththuvam anru thagavelor empavai (Thiruppavai-19)

SHFIUD M H&HE| S6TM "QF 2601 VAUCHLUSHSEGSD CQUTHHSTE; Q& 2 6T avel
ureusI&GWL Qurmbers " " (If you do not accede to our request and wake up Krishna ) it
will not suit your real form (svarizpam) or essential nature (svabhava)™.

(Sr1 Periyavacchan Pillai in his vyakhyanam, adds "@g 2 strspienLu u@e;)aarrnurr4su§,g,1éa@m
Cumymg SmevusGLD Gumymg) - it is not compatible with your purushakara bhavam. It will also
not suit your compassionate nature.™)

BLULNesTement BRIGTU Sl(HGal GulteoLpmii *

2 &P HLCOLTeNUD HHG 2 65T LOGTUITETEm6DT *

AQUCUTCE eTbem HrmGLGeomy eTLbLImeUMLI

nappinnai nangai! thiruvé! thuyilezhai *

ukkamum thattoliyum thandhu un manalanai *

ippodhé emmai nirattélor empavai (Thiruppavai-20)
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"O' Wholesome Nappinai piratti, O' Sri ! Please wake up. Bless us with materials needed to
complete this observance of ours and also intercede on our behalf with the Lord and request Him
to overlook all our faults and immerse us in joy". In this vere, Nappinai is addressed as "Sri".
The word "Sr1 "is etymologically defined as" uf.wCs sr&smeoy HFwid UOTWCsH & Urd LGLD"
"One who is sought as refuge always by everyone. She inturn has taken refuge at the Supreme
Lord who is the most covetous and precious goal."”

8. Purushakaratvam of Sri: Bhi and Nila:

All of the azhwars and the acharyas consider that Sri representing the mercy and compassion of
the Lord is actually the compassionate mediator for the individual self and the paramatma. This
is termed as the Purushakaratvam of Sr1. The very first expression of Sriyapatitvam (Supreme
being the Lord of Sr1 and Purushakaratvam (Sri as the compassionate mediator) is revealed in
the incident when the first three azhwars meet taking shelter in the inner corridor of a home

termed "@enL&a0" (idai kazhi) on a stormy night in the divya désam of Thirukkdvaldr.
St Poikai azhwar himself records this event in his Mudal Thiruvandhadhi.

B GBLLSEHLD HTOILTED ....... &MY L MIGHT6IEL
QeoLsMCw uhmMuie (Mudhal Thiruvandhadhi-86).

The Lord resident in this holy shrine is known as Trivikrama (Ulagamalandha Perumal). This
refers to the incarnation of the Lord when He came in the form of a celibate dwarf "Vamana" in
order to repossess the worlds taken over from Indra, the chief of the celestials by the demon king
Maha Bali. Vamana asked for three spaces as measured by his feet and when it was granted He
changed His form to cosmic proportions (Trivikrama) and took the three giant strides to measure
the worlds. This legend is well known ("&fsusm’eNe&yGn — trineepada vichakramé")
"Trivikrama by three steps covered all the worlds" — Yajur Veda — Ashta 2-8-16). The Lord is
believed to have taken His abode in this holy kshétra (the holy place) acceding to the prayers of

the sage Mrigandu in a bygone age.

On that stormy night when these three great devotees met, Lord Trivikrama from the local shrine
along with His consort Sri (desiring to mingle with them) took His abode in their midst
remaining invisible. All the three however felt a strange pressure in the small space and
wondered who the intruder could be. Then the first among the three sages, St Poikai muni began
singing the glory of the Lord as manifested in the cosmos lighting a lamp with the shining Sun as
the flame, the Earth as the vessel and the surrounding oceans as the oil and offered it as a garland
of one hundred verses in the andhadhi style.

smeUWID HHeMwim eumy sLGev QB 8
Qeuuiw sHCHmesT aNeTéH@ & ClFUI
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&GLIJ-LITeT iIq5CEH &L 1q.Cl6sTedT ClFTeD-LDITED6V-

QLI-20 BrIGsGa
(Mudhal Thiruvandhadhi -1)
This helped to dispel the outer darkness. Then the second of the three sages, St Bhudat azhwar

lighted a lamp of knowledge with devotion as the base, love as the oil, the sweet mind as the
wick and the knowing self as the shining flame offering all of them in the form of a garland of
verses to the Lord again in a similar andhadhi style.

Sl60TGL HHeMm g TeuGd CQBUILITS
QUGG Sbmg QEHOWT - HedTL|(®S
@mer&&L ] Nen&CHEMMCET6dT HTF6TuTN S
@MeUSSOD Ufihs Hres
(Irandam Thiruvandhadhi -1)
This dispelled the inner darkness as well and the Lord could no longer remain invisible. The

third in this group of the pioneer sages, ST Pei azhwar described the resulting Divine vision with
another garland of one hundred verses beginning with the statement

S &&ENGL 6T QUTETGLOE SHEEIGL 66T & (PLD
SI(HSS60T S6TNHIM(LPHISEHICL 63T - Q& (&SN (HLD
QuITesTeoTTLAl HEIGL 6T LfIEFMISRI 618 S6601GL 65T
6T60T6OTITLAl 6)I6TuT6uUT60T LIMEV63TM)
(Mandram Thiruvandhadhi -1)
"I saw Sri, the divine Mother first with my ocean like Lord. Then | saw His beautiful resplendent
Form effulgent like the sun, with the dazzling discus fierce in battle in one hand and the curved
conch in the other”

Sri Pei azhwar ends his Mindram Thiruvandhadhi indicating the easy accessibility of Sri
Lakshmi's grace for us,

&Mje BL&CSHEIMID F&H&IHST6T &6ur(BLOMLIS
SMJ QUMD QUEMILDMILIEHT STOT(UPWIRIGLD- STTTIHS
6UMETTLD (T, LOI60T60Tl6MLDSGLD 66T HITLO6MIT Qb (b Ik &6v0T
Caemn@md LGed &l
(Mandram Thiruvandhadhi ---100)
sarvu namakkenRum sakkaratthan,* thaNdhuzayth
tharvazh* varaimarbhan thanmuyangum,* - kararntha
vanamaru minnimaikkum* vaNthamarai nedungaN,*
thénamarum pumél thiru.

"The glorious mother Lakshm is held close in His heart by the discus wielding Lord Who has
the chest wide as the mountain adorned by the cool Tulasi garland. She is like the permanent
lightning streak in the dense dark clouds in the skies. She has long beautiful lotus eyes and is
seated on the honey laden lotus flower. She is our refuge now and forever".
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Sr1 Nammazhwar terms "Narayana" as &mwaserny GeflsCaemeustif (thirumagalar
thanikkélvan) Thiruvaimozhi (1-6-9).

S(HLD SI(HLD LWL * H(HLOSNT &eoN&CoHemeuesT =

QuU(BEHLD 2 Ll LNgmeTmy * @(HenLD eT6nesT Slg eumGry

tharuma arum payanAya * thirumagaLAr thanikkELvan **

perumai udaiya pirAnAr * irumai vinai kadivArE (Thiruvaimozhi 1-6-9)

The words &@mwsermy (Sri Mahalakshmi) geN&Caemeustr (the consort of Mahalakshmi and
therefore peerless) and Qumenw 2 emLw ymermy (the benefactor who alone has the glories
of being the consort of Lakshmi)

SH SHD Lweormu (Lwesr gywi) — the ultimate object attained through all ethical conduct.
(moksham)

"The Lord who is the consort of Mahalakshmi who is the ultimate object attained through all
ethical conduct, will remove the effects of both righteous and unrighteous actions (karmas of
both punya and papa)."”

This is because Mahalakshmi is Karunya Ripini (personification of compassion or Mercy)
as supported by often quoted statement from valid texts.

QLD ervam ammaiCaGuom (Zg,?’en'_lu_lrr ST(HEU0TL CHLILIT |

J&aR&HEN 6rvijel a\‘ﬂgsg,n4ﬁ)cg, Gsug,rr3rj)(3g,5m & £3u_|(2g, I

lakshmya saha hreeshikéso dévya karunya rapaya |

rakshakas sarva siddhanté vedante'pi ca giyaté || (Lakshmi tantram 28-14)

"In all siddhantas like mantra, and others and in Védanta, the Lord with Sr1 MahalLakshmi who is
the personification of compassion, is declared as the protector".

He points to the fact that her grace could remove the effects of the binding karma. Geurfl Mg
LGl @Uumst elemeardié@Gw (vVeéry maratha piméliruppal vinai Thirkkumé) (Thiruvaimozhi
4-5-11). The famous verse expressing his Saranagati (absolute self surrender) to the Lord of
Thiruvenkatam, by ST Nammazhwar Si5608l60CevetT QedMUIQLETM  SLFCLOED  LOMINS
2 enm wmjum (akala killén iraiyumendru alarmél mangai urai marbha) (Thiruvaimozhi 6-10-10),
is considered by the Sri Vaishnava acharyas as the most appropriate example to follow for
spiritual aspirants since it is made to the Lord of Sri invoking first the grace of Sri who is
eternally resident in the chest of the Lord.

Sri Ramanuja follows this example. In the Sarandgati Gadyam Sri Ramanuja first humbly
approaches the divine Mother Sr1 and after gaining her grace only, makes his surrender to the
Lord.

u45>36>_|[r);r)rr|jrru_|6mrrm4m§,n@@umm@uw)ugﬁmaﬂu“m

guhmﬁurﬁ“mrrg’fwmmgﬁaar@ww 160N GILILLIS 6O LITETIT(E 6016 *6TTTLD’ U§;3L06M66TH6\)UJHLD'
u"536)_|§Lb' ol C& afld’ HigwimsLimuNefid’ Hiyeud wimb Ggﬁm(:g,%u@%ﬁu.m@]aﬁ@
31@26\)3&,366'@rrg,Umm\)ms&rmrrg,Umwus&mu_lum]mu_lrrmme&rmuugm:

UDpSIL QML LTS Gl (Sr1 Ramanuja - $aranagathi gadyam — Cirnikai -1)
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bhagavannarayanabhimatanurtpasvartpartpagunavibhava

ai$varyasiladyanavadhikati§aya asankhy€yakalyanagunaganam padmavanalayar

bhagavatim Sriyam dévim nityanapayinim niravadyam dévadévadivyamahisim
akhilajaganmataramasmanmataramasaranyasaranyamananyasaranah

saranamaharm prapadyé (SrT Ramanuja - Saranagathi gadyam — Cirnikai -1)

"With no other help to resort to, I seek Thee, Sr1 Dévi, full of all benevolent qualities, seated in a
forest of lotus flowers: (Thou art) the refuge for all the helpless; (Thou art) my Mother, indeed
the Mother of the whole world. The crowned Divine Queen of the Lord of the dévas, the pure
and the unsullied, never separated from the Lord; Thyself, Thine form, its qualities, and the most
wonderful, limitless innumerable collections of auspicious qualities of Thine such as, greatness,
rulership and high virtues, all to His liking and worthy of the natural form and qualities of
Bhagavan Narayana."

The purushakaratvam of Lakshmi is substantiated in the Pancharatra text as follows: evgagLS:
L(H695Mr&Ge @lj;ﬁgdpl_rr ugnfedin?: (Lakshmi purushakaratvé nirdhishta paramarishibhih)
("It has been determined by sages that Lakshmi acts as compassionate mediator"). The benefit of
its presence and the drawbacks of its absence are substantiated in Srimad Ramayanam and other
valid texts as quoted by our piarvacharyas (past masters).

We list here a few instances of these from Srimad Ramayanam:

1. When Lakshmana's initial request to accompany Sri Rama to go the forest (which he wanted
most since it would enable him to serve Sr1 Rama), his wish gets fulfilled only after he addresses
divine mother Sita as well as St Rama as follows.

AR e AT TEeeea: |

WATHATAIRMHA TETH T FHEIIAH_ || -3¢-2

sa bhratuscaranau gadham nipidya raghunandanah |

sitamuvacatiyasam raghavam ca mahavratam || (Srimad Ramayanam-AyodhyaKandam -31-2)
Lakshmana (who came there earlier, with tearful eyes) "tightly holding the feet of his bother and
spoke (as follows) to Rama who took a great vow and to Seetha who had great fame".

2. Sugriva hiding in fear from his older brother Vali gets to receive first the jewels thrown by
mother Sita while being abducted in the aerial chariot by the demon king Ravana and subsequent
to that he gets the friendship of Sr1 Rama.

3. Kakasuran (who came in the form of crow and actually caused bodily assault on mother Sita
escaped death by the missile of StT Rama since he surrendered to Sr1 Rama in the presence of
mother Stta.

4. Ravana who only abducted mother Sita albeit with force, met with death at the hands of Sri
Rama.

5. Surpanakha, (sister of Ravana) who wanted to destroy Sita and enjoy only Rama ended up
losing her nose and ears.
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This purushakaratvam (being the compassionate mediator) is equally applicable to all
three consorts of Sriman Narayana for all of them have "kshama' (forgiveness and
patience as their glorifying attribute arising out of motherly compassion to all beings and
in particular to all erring souls).

We referred earlier to St Nammazhwar's Thiruviruttam verse 3, Acharya's commentary of this
verse is worth referring to (see below).

GLpMH GC&MeUeLIT DL LILMEMEIU|LD * LOGTILDSEHLD H(heLd *

Bipm Gumebeussty &eiui(h MMHGMIASTEL? LEFMRICISHTeL? ** & 6To16001HGILO ML

SIm CuTeL SIHEhFHHTHS SleTuenied NGy (HTHS HL 6D *

LM CGured fergs * silyetefsr Nett Cumest el QABEHEGLD (Thiruviruttam -3)

kuzhar kovalar madappavaiyum * manmagalum thiruvum *

nizhar polvanar kandu nirkungkol? milungkol? ** thananthuzhai

azhar pol adunjchakkaraththu annal vinnor thozhak kadavum *

thazhar pol sinaththa * appullin pin pona thani nenjchamé (Thiruviruttam -3)

In this verse, azhwar in the Nayaki Bhavam speaks to her friend describing how her mind went
after the Lord's beautiful appearance surrounded by His divine consorts wondering whether it
will return. "The Supreme Lord is adorned by beautiful cool Tulasi, carrying the fiery Discus
which destroys the demons. When He rides mounted on Sr1 Garudazhwan who gets angry at the
adversaries, the dévas of the higher worlds are seen to worship the Lord. Sri Nappinai Piratti
born in the family of flute carrying cowherds, Bhiimi Piratti, and Periya Pirattiar Sr1
Mahalakshmi are three divine consorts for my Emperuman who are with Him always like a
shadow. My lonely mind seeing all of them, will it stay with them permanently or will it return
back to me, | wonder!".

Swami Sri Periyavacchan pillai in his vyakhyanam of this interesting verse, refers to the three
divine consorts in the following words. "@mH C&meuev WLLLITME) - GLOMEL 2 ML LI
Camalevl], GLPMeL 2 ML IIQIEHLOML SUTHE@pHEG Ledemwi|om  uN@hierer BbLLTN6oTen 6oLl
Ngmilg, (wewngen - uf Ul Agriy, @d@) - QuWNgTLuimy. SLuifls) GOn&amsL
QUTMILNGGLD NP g.,.

"@MMLD SmeUTGerTesT QUIMILILITGeTs” - 6TeIMBSSWD Wh LB (Agmiig,

BLINesTEn6TL LNTTL LG, FaQ6MID HIT6 €2 (HeUlg.eUTUTN([HSHGLD.

Quilwgmliguwiny - Qeumis® evbUSSTUNHSGD, G NDETUD  HOI],  GEN6sT
SMIUNGGL CUTSSTEUTUN(HSHGSLD HLIL6oT6n 60T,

Bpm  Gumeveuenty) - @eufHeT PGB SaumIGEG  Hpm  CuTGeouN B LILITSHS.
@HUGSTHUT HLom CUTCEUNBLILITEET 6TaTMIOMD. WUITUNSSTIESG BHILPEOTUT (B LILITF&6NT."

"(kuzhar kovalar madappavai) — Flute carrying cowherds, righteous and gracious Nappinai with
beautiful flowing hairs and (manmagal) — Sr1 Bhiimi piratti. (thiru) — Periya Pirattiar, who
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forgives the faults of the devotees. Sr1 Bhiimi Dévi who views,"Why look for flaws in the first
place”. Nappinai who is the sole embodiment of forgiveness.

Periya Pirattiar is like wealth for the Supreme Lord. . Bhiimi piratti is the ground where that
wealth grows. Nappinai piratti is like the enjoyer of that wealth, the ground where it grows as
well as the owner of all that wealth, the Lord. All three of them are like the cooling shade for
Him. They are like shade for each other. They also provide their shade of shelter to the
devotees."

Nila Dévi having born and brought up in the cowherd family (smeneusenr NeTQ&6TM SHT6wTLd
Cegpgien® oMQeumssimifleon  syuis@eod Kkaraivaigal pinchendru kanam sérndhundu
arivondrumilla aikulam) and therefore with the inherent nature of innocence considering even
faults as right and good. Thus she is the incarnate of forgiveness (kshamda swaripam).

It is of interest here to refer also to the words of Sri Pokai Piran, the first of the Mudhal
azhwars, in his Mudhal Thiruvandhadhi.

G6EITMEMEITL GDOMED CFUNGILD G 6TRICISTET (LD

@6tm (PGH6LNS 6T6TTCIEETERGE, - 6T6OTMILD

LUMIenrGWl WmuNgID QUITEITETTLAIS 60&UIT6ST

Syt Shs . (Sr1 Poikai azhwar's Mudhal Thiruvadhadhi - 41)

kundranaiya kutram seyinum * gunam kollum *

inru mudhalaga en nenjché! ** - endrum

puran uraiy¢ ayinum * ponnazhik kaiyan *

thiran uraiyeé sindhiththiru (Sr1 Poikai azhwar's Mudhal Thiruvadhadhi - 41)

"O" my heart, from this moment on, even if only for outward expression, and forever, dwell your
thoughts on the greatness of the Lord of the golden Sudarsana in His Hand. The Lord then will
overlook even your mountain of follies, and graciously acknowledge your dedication.”

H(BLOSEHLD LOGUILDSEHLD PUILDSEHLD CEFTHESTEL

H(BLESLCEH EiihHSeUTAMETASTE, - H(HLOSETGLOED

uTGeorgLd ShGL UL BHTSHNMISSHL[HS,

LOMG6eVIS 6L6TTIEUDT] LDGITLD (Sr1 Poikai azhwar's Mudhal Thiruvadhadhi - 42)

thirumagalum manmagalum * aymagalum sérndhal *

thirumagatkeé thirndhavaru en kol? ** - thirumagal mél

palodham sindhap * padanaganaik kidandha *

malodha vannar manam (Sr1 Poikai azhwar's Mudhal Thiruvadhadhi - 42)

"The love of the Lord - with form like the cool blue ocean resting under the canopy of Anantha
with his mirror-like hood, amidst the spray of milk particles - for Divine Mother Sr7is special,
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such that it predominates in the Lord's relationship with Sri Dévi, Bhii Dévi, and Nila Dévi.
What marvel!"

In the verse #41, azhwar says that the Lord will always overlook the faults of His devotees. In
the very next verse, azhwar indicates the reason for this. It is because He is always
surrounded by His three consorts (who are divine mothers of all the sentients) who are always
ready to intercede on behalf of all the jivias. Azhwar also indicates the special status of Sri
Déuvi.

Q. The special status of Sr1 Dévi MahaL.akshmi (Periya Pirattiar):

Reference was made earlier to the words of Sr1 Ramapiran and the divine mother Sita expressing
their mutual inseparable status. We will refer them here once more. Mother Sita's words
addressed to Ravana:

37eIT TAAUNE HITHLOT T J2AT

SIBHUIT FrHECEUITOMLID LTervsGreser LU WST.

ananya raghavenaham bhaskarena prabha yatha (Srimad Ramayanam Sundara kandam 21-15)

"I am not separate from Raghava the same as Sun's effulgence is not from the Sun"

Similar words used by SrT Rama when deity Agni returns Dévi Sita to SrT Rama.

AT g AAT WAT HIEHIOT THT J2T |

ananya hi maya sita bhaskarena prabha yatha || (Srimad Ramayanam Yuddha kandam 118-19)
"Sitha is not different from me, even as Sun's effulgence is not different from the Sun."”

Simply stated, Sr1 Dévi represents the effulgence of the Supreme Lord.

The special status of Sr1 Dévi Mahalakshmi (Periya Pirattiar) indicated in various azhwars'
divine works is also that she is inseparably associated with the Supreme Lord. For liberation
(maoksham) from the shackles of the material world and its repetetive cycles of births and
deaths, clear understanding had to be that the means (updayam ot prapakam) and the goal
(upéyam or prapyam) are both the same, namely the Lord (Sriman Narayana) is the means and
the eternal service to the Divine (Bhagavat Kaimkaryam) is the end. This is irrespective of
whether one adapts the difficult root of Bhakti Yogam or the easier method of "saranagathi or
parapatti”. The suffix "matub” added to Sr7 becomes "Sriman". This suffix indicates eternal
association. We have seen numerous evidence of this from the Védic hymns as well as azhwars'
divine sukthies in the previous sections about this inseparable relationship. It was referred to
earlier in connection with SrT Varaha charama §lokam. Earlier in this section, we discussed how
intercession of Sr1 helps in this process particularly for the erring souls. We also cited how
Lakshmana got his desire to accompany Sri Rama to the forest became fulfilled only after
invoking the grace of mother Sita in Srimad Ramayanam. In the same section of the holy text,
Lakshmana expresses his intention to serve both of them together in the forest clearly indicating
that service has also to be done to both the Lord and His inseparable Sri Dévi.

Hare o &g deear R |y Ed |
3EH TGH HRSAMH ST - TIA. T o || -38-39
bhavams tu saha vaidehya giri sanusu ramsyaté |
aham sarvam karishyami jagratah svapatah ca te ||
(Srimad Ramayanam Ayodhya Kandam —31-25)
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"You along with Sitha enjoy yourself on mountain-ridges. | shall do everything while you are
waking or sleeping"”.

In Sr1 Vaishnava tradition, the iconic forms of Narayana enshrined in Temples and at our own
homes represent the "archa forms™ of the Lord. The sacred shrines which had been sung by the
azhwars are referred to as "divya désams” (divine places). There are about 108 such divya
désams. Among these three are unique. In these three divya désam temples primary honors are
given to the divine mother and the Lord is only given a secondary status in the Temple services.
SrT Dévi thayar rules in the divya désam of Thiruvellarai (near Trichy, TamilNadu). Bhii Dévi
thayar is given importance in Sri Villiputiar (the birth place of Sr1 Andal). Nila dévi has the
primary honors in Thirunaraiyir. This divya désam which is located near Kumbakonam
(Thirukkudanthai) is actually known more commonly as Nachiyar kovil. The word Nachiyar
means "gemeval, Sip&" meaning "head or queen” The term is used often for divine mothers in
Sri Vaishnava temples.

There are about 53 thiru namas (divine names) referring to Sri Mahalakshmi in Sri Stiktham.
The list of these namas will be appeneded also to this text. They are bound to bring all
auspiciousness and grace when chanted alone or along with flower petals offerings (archana) to
the Divine Mother during meditation and prayers.

10.  Sri Tatvam — Theological and Ontological Implications:

The Theological and Ontological Implications of the Concept of ST have been addressed by SrT
S.M.S. Chari in his publications. Swami Sri Sadagopan has summarized these in his publication
on "Nila Stktham" housed in Sadagopan.org. These are not repeated here. The previous sections
8 and 9 deal with these matters in detail. The inter-relationships of SrT Dévi with both Bhii Dévi
and Nila Dévi are beautifully and clearly expressed in the commentary of the great acharya Sri
Periyavacchan Pillai of Sri Nammazhwar's Thiruviruttam verse -3. Adiyen will in addition
append an article written by my older brother Sriman N.Raajagopalan entitled ""Ontological
Status and Role of Sri: — Some theological Perspectives' at the end of this manuscript.

11. Conclusion:

Adiyén wish to conclude this article with six verses from Sri Thirumazhisai piran's works, three
from Nanmukan Thiruvandhadhi (verses 14, 88 and 92) and three from Thirucchanda Viruttam
(103,118, and120). Although this azhwar must have composed many prabhandhams during his
long life time (4000 years according to traditional accounts), he himself picked out only these
two works for posterity. These following verses are of interest since they reveal azhwar's own
practices. Viewed against the background of the topic and the substance discussed so far,
benefits we derive probably will correlate to the extent our minds resonate with azhwar's own
practices. The verses and their meanings are given below here.

1. IBITJITILIGUDT6NT 6T60T66TT 61 * HJ&HSGIE
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Camoed * HMHGLD H(HLOMeL ** Geor - Guiymedr

Gusll Quorg * MNewwd Fowy Cuss CeLE *

SLENEFLILILL TP L6Vl

narayanan ennai ali * naragaththuch

séramal * kakkum thirumal ** than - pérana

pésap peradha * pinach samayar pésak kéttu *

asaippattazhvar palar (Nanmukan Thiruvandhadhi -14)
"Narayana is my Lord who saves the devotees from the abyss of cycle of births and deaths. Many
listening to those with dry faiths not blessed to utter the names of the loving Lord of Lakshmi
wishing to live like them fall only to bad straits."
In the immediately preceding verse, @eioL Unmiig), “obtaining the desired” was shown. In this
verse, azhwar indicates sifieiol. Hleums & (removing the undesired). Br&& & CEMDE STHGLD
"He protects the devotees from 'samsara™ the endless cycle of births and deaths (which is
considered as mysw the true hell- in its outer form it is somewhat deceiving and appear to
provide happiness) for He is "&iwmed", the loving Lord of Sri Lakshmi. Azhwar clearly
indicates the role of Sri MahaLakshmi.

2. o Uy _Qameanh 2 L60 el (b CUTGHmig*
SWQeuestm Fiyriumssr GUIj LM *
QFWeLETE b eumpeunGy eumpeury*
SMIFOW LUbgenemy eumpGelsd L)
uyir_kondu udal ozhiya* 6dum pathadi*
ayarvenra thirppan* pér padi*
seyalthirach chindhiththu* vazhvaré vazhvar*
sirusamayap pandhanaiyar vazhvél pazhudhu. (Nanmukan Thiruvandhadhi -88)

"Those who choose to live singing the glorious names of the Lord who hurries to remove all
sufferings of the soul when it leaves the body along with the vital air, taking Him as the way and
feeling that there is nothing to be gained by any action truly live. The life of those who follow
paths with ego centred actions resulting in bondage is wasted."

In this verse, azhwar indicates how to live in this world. Those who take the Lord as their only
way and guide deciding that there is nothing to be done either to get rid of misery or to bring
happiness, truly live.

BOLESML Qhg eumpd Gembuj (Homemeo—38 - Sri Thondaradippodi  azhwar's
Thirumalai — 38).

3. 6T60TMID LMBHHNGUIET * 6160 CIHEHESHCH MEUHH *
HeTmith @GHSID ABGLTmE) * -
sTTMID HGeNGHS oMU * AFSTUSS oM *
SHANGBHS BI6T (PGHELTS SMLIL (Nanmukan Thiruvandhadhi -92)
enrum marandhariyén * en nenjchaththé vaiththu *
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ninrum irundhum nedumalai ** -

enrum thiruvirundha marban * siridharanukku alai *

karuvirundha nal mudhalak kappu (Nanmukan Thiruvandhadhi -92)
"I will never ever forget that Lord to whom | am a servant keeping Him always in my heart
standing, sitting and in all other states, Lord Sridhara in whose heart forever resides mother
Lakshmi, having been under His protective fold from the days of my sojourn in the womb".
Azhwar not only obtained the grace of not forgetting Him ever but also was blessed to be in His
eternal service. etermid HGN®GHS AU * SFHTWIES WpeMMiLeTdImID SGHeNBHS
wmjuest * AFsgesr — "Lord Sridhara in whose heart forever resides mother Lakshmi,"
"akalakillén iraiyum endru * alarmél mangai urai marbha" siseo&e0Cevsit @evmuld cTedTm) *
Se0ICLL RIS 2 emm mjum -(Thiruvaimozhi 6-10-10). This verse indicates azhwar's state
of devotion.

4. H®sHe0HG Co@m wmjur CHeu CHeu GCgeuGer,*

QGss0b5 Caup B H Hern Henoeor *

&([H&&HVHS Smen Cg* Goeflwimu Hlest Guwy,*

2 (h&&H0HhG spLilaNeNG* 2 m&HGLTM 2 enjelFGul.

thirukkalandhu séru marba!* déva déva dévané,*

irukkalandha véda nidhi* aki nindra ninmala,*

karukkalandha kala mégha* méniyaya nin peyar,*

urukkalandhu ozhiviladhu* uraikkumaru uraiseyé. (Thirucchandaviruttam- 103)
"O'Lord, with the holy chest where Sr1 Dévi (Periya pirattiyar) eternally resides! O' Supreme
ruler of the nityasiiris, sought after by all the dévas! O' Immaculate Being! The revelation of the
Védas with their characteristic hymns is Thy nature. O' Lord Kanna, the cowherd with the form
bright as the gold and the hue of the dark clouds! Bless me so I can recite continually Thy holy
names portraying Thine beauty."
(This pasuram often reminds adiyén of Sr1 Déva Perumal - Cgeu Cgeu GgHeuGern - enshrined in

the holy kshétram of Sr1 Kanchipuram and forms part of daily anusandhanam).

S. QFTLIEID QFHTAMSTYID* QST SSMTSH SGTINGYILD,*

SILQILD HETTLISHEOIGETT(HLD* 4607 LOMEMED HITEOEVU|LD,*

€I6LE0 BHT6TT D6V KNG B! UTH CUTSH 6T,

Levedlujertenid efeaNeong Lewni(h e SleLsmeoGul. (118)

sollinum thozhirkanum* thodakkaratha anbinum,*

allum nanpakalinodum* ana malai kaiyum,*

valli nan malar kizhaththi* natha!padha podhinai,*

pulliyullam vilvilathu* ptindu mindadhllaiyé. (Thirucchandaviruttam- 118)
"O'Lord of Sr1 Periyapiratti (divine mother Sri Lakshmi)!, who resides in the wide soft freshly
blossomed lotus! In words, in all physical activities of the body and in unending love, during the
good night along with the evening twilight hours as well as during the good day along with the

54



morning twilight hours, my mind which was inseparably attached to and immersed in Thy lotus
feet never retracted (from the same)".

6 QuisEmTE UL sTettenenr MMM Q6oTm) b, *

2 IWSC&TeT GLDG 66TII6uUT6T [HEUuT6nsil* 6T6oT6vTI6VIMILI & 60T6mIGer,*

LOWISEIEOTITEO H6oT LD6oTnI CFMH* ),&H6VITeL* 6T60T 46X 6D -

QuIEQsMLMIGH* SDTE Qetl iy QUHDCS.

iyakkaradha palpirappil* ennai matri indru vandhu,*

uyakkol mégha vannan nanni* ennilaya thannulé,*

mayakkinan than mannu sothi* athalal* en avithan,-

iyakkelamaruththu* aratha inba vidu petrathé. (Thirucchandaviruttam- 120)
"In order to liberate this ignorant "me" from the continuous chain of many many births and to
uplift me today, reaching me unconditionally, the Lord with the hue of the dark clouds,
inseparably mixed His eternal replendent divine form in my heart (fixed on His self). Therefore,
my atma cutting asunder all the continuous cause and effect chain of ignorance and actions,
attained the eternal bliss of Moksham™.

U HGLONEOFNTT6T S (HeU.SCET FI6uiLd
Sr1 Thirumazhisai Piran Thiruvadigalé saranam
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@ LaMNCs sl & alg 1Gam Nega|LIS 6T & &'oar .
SEHTCEUT e0FaLS: [ITGETS LTS .

orh mahadévyai ca vidmahévisnupatni ca dhimahi .

tannd laksmih prachodayat

"May we know and meditate upon that great Sr1 Lakshmi Dévi, consort of Vishnu. May that Sr1
Lakshmi direct our mind and lead us to Her".

@ &5 @is Trew eNlg’nCGan evfelends s lomw & §'ina |
&6Ceut & gm LIFCETS T & .

o dhanurdharayai vidmahé sarvasiddhyai ca dhimabhi .

tanno dhara prachddayat

"We meditate upon the One who blesses us with all success. May that Bhiimi Dévi) lead us in
that meditation!

& an)rr(‘;g,seilmu_l & Qﬂ§,3mcm) aNegaulLGH et & 5%@1 :

SeorGeorm [Herm UUG&rrg,?’u_lrrg, .

orm mahadévyai ca vidmahévisnupatni ca dhimahi .

tanno nila prachodayat

"We meditate on this Maha dévi Nila Piratti. We devote ourselves to
that Vishnu Patni. May that nila dévi invigorate us."

Srl'Bh_ﬁ Nila Samétha Srt Srinivasa Parabrahmané Namaha
Azhwargal acharyargal Thiruvadigalé $aranam

adiyén ranganathan
Aug-08-2020

Narasimhan Ranganathan, (Dr)

32 Cobbleston Drive

Toronto, On, Canada

M2J2X7

n.ranganathan@sympatico.ca

Home Tel:416-491-7802 Our Web site: azhwar. org
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Sr1:

Srimaté Ramanujaya Namaha

Inheruo & Gmmomeued
Sr1 Siiktha Namavali

6D QI 6BOTLLIEUITETUTITEHLI [HLO:

LD
61D
61D
LD
LD
61D
LD
LD
LD

aumiflevaremnil HLO:

ETUC 6T 6TOTETV I QMM [HLD:
TRSOIRMENU [HLO:

&G Jmenw [HLo:

M\ FeEuaTLo LMW [HLD:

6L ENQLDEMW [HLD:
SHUSTLO6ITEnW THLD:
SlUTaIL,Jeum ML [HLO:
J&’L0S WMTenW HLD:

Om hiranyavarnayai namaha
Om harinyai namaha

Om suvarnasrajayai namaha
Om rajatasrajayai namaha
Om chandrayai namaha

Om hiranmayyai namaha
Om lakshmyai namaha

Om anapagaminyai namaha
Om aswapiirvayai namaha
Om rathamadydyai namaha

@amavABIS LIFCUT S HemwibLo:0m hastinadaprabhodinyainamaha
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épLD

uoflemw MHLD:

LOMemW [HLO:
Ca’suemil MHLO:
&ST6MW [HLD:
GeromeroLGmemil [HLD:

M FeITWUITSTIT6HW [HLD:

4 J& TIenW [HLo:
M6U6VH G [HLD:
SHLUSTEMW [HLO:
SUWIH MW HLD:

L& CLoerv &’ HTemiL HLD:
L& LOGUTEUuTTemLL THLD:
&h& JIenl HLo:
Lyum‘eromenwl mLo:
WIUT6rOMemW [HLO:
M6U6VHGHEMW [HLD:

G eugIreigL_MemI [HLO:
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Om sriyai namaha

Om mayai namaha

Om dévyai namaha

Om kayai namaha

Om sosmithayai namaha

OM hiranyaprakarayai namaha

Om ardhrayai namaha

Om jwalantyai namaha

Om truptayai namaha

Om tarpayantyai namaha
Om padmésthitayai namaha
Om padmavarnayai namaha
Om chandrayai namaha
Om prabhdasayai namaha
Om yasasayai namaha

Om jwalantyai namaha

Om dévajushtayai namaha
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Sr1:

Srimaté Ramanujaya Namaha

Inheruo & Gmmomeued
Sr1 Siiktha Namavali
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Om udharayai namaha

Om tayai namaha

Om padmanémyai namaha
Om adityavarnayai namaha
Om kirthyai namaha

Om rudhyai namaha

Om gandhadhwardayai namaha
Om dhuradharshayai namaha
Om nityapushtayai namaha
Om karishinyai namaha

Om ishwaryai namaha

Om manasahkamayai namaha
Om vacha akutyai namaha
Om satyayai namaha

Om pasinam riapayai namaha
Om annasya yasasé namaha
Om matré namaha

Om padmamalinyai namaha
Om pushkarinyai namaha
Om yashtayé namaha

Om pingalayai namaha

Om thushtayé namaha

Om suvarndyai namaha

Om hémamalinyai namaha
Om siryayai namaha



Ontological Status and Role of Sri: — Some Theological Perspectives:

(By Sr1 N.Rajagopalan)

Background:

By way of summing up, it is germane as a matter of theological interest, to examine the above
aspect in the background of the differences in Sampradaya belief-practices between the two Sr1
Vaishnava sects in South India, in the Post-Pillai Lokacharya and Swami Désikan period, more
specifically after Sri Manavalamamunikal’s era. Sri Désikan’s life time was between 1269 and
1370 C.E. St Manavalamamunikal was born near about Sri Désikan’s departure from this world.
Désika "Sampradaya" is popularly known as the "Vadakalai" or "Northern School™ and that of
Lokacharyar "Thenkalai” or "Southern School”. The terms "Vadakalai” and "Then Kalai"
presumably came into vogue, since the former sect gave more importance to the Sanskrit lore
like the "Prasthanatraya™ works, "Itihdasa Puranas”, "Dharmasastras™ etc which are in Sanskrit,
while the latter attached greater importance to Azhwars' "Nalayira Divyaprabhandham" in
Tamil. Visishtadvaita Siddhanta and Sampradaya rest on the foundations of both Sanskrit
Védanta and Tamizh Prabhandhams. The term "ubhaya Védanta" is often used to indicate the
two being together. The difference between the schools has been mainly in the emphasis laid.
Swami Désikan had, never made much of these differences, choosing to term them as "yojana
bhéda™ (interpretational difference) and not "mata - bhéda™ (philosophic difference). Pillai
Lokacharya who wrote in the "manipravala style" (Tamil mixed with Sanskrit) in "sitra fashion™
(short aphorisms), authored eighteen "rahasya™ (esoteric) works which, on their own, provide
the base for the post-Ramanuja Visistadvaita philosophy in general, and of specific theological
importance to the Southern School. Swami Désikan believed to have been an incarnation of
Lord Srinivasa’s sacred bell "ghanta" at Tirumalai shrine, adhered to the ideological
foundations laid by Sri Nathamunikal, Sri Alavandar, Emperumanar, Pillan, and Nadathiir
Ammal who were the preceding acharyas. He was a multi-faceted genius, and arguably the
greatest among master intellects of any time in the post-Ramanuja era, authoring a dazzling
array of works in Sanskrit, Tamil, and "manipravala™, ranging from esoteric theological
doctrines — "Rahasya traya saram" and miscellaneous "rahasya granthas (texts)", devotional
lyrics in Sanskrit some 32 of them of moving spiritual and emotional appeal, devotional hymns
in Tamil some 24 of them known as "Désika Prabhandham”, commentaries or summaries of
Ramanuja’s "Sri Bhashyam and "Gita Bhashya", Srt Nammazhwar’s Thiruvaimozhi, "Kavya"
works, long poems, critiques, drama etc, besides versatile mastery over other practical arts.
There is nothing that he touched which he has not adorned. Blessed by Garuda Bhagavan, and
Lord Hayagriva, and propagating the Visishtadvaita Siddhanta, in a broader "Ubhaya-Vedanta™
frame work, through his writings, debates, and discourses, he earned the encomium of Lord Sri
Ranganatha, with the honorific title of "Vedantacharya" and that of Sri Ranganayaki Thayar,
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who acclaimed his devotion and versatile genius with the singular title of "Sarvatantra
Svatantrar", not enjoyed by any other acharya in the Sampradaya.

Reverting to both these distinguished Acharyas, Sri Pillai Lokacharyar and Swami Désikan were
contemporaries, the former being older than Désikan by many years. They shared a mutually
cordial relationship, and were both looked upon as principal acharyas and spiritual heads of the
Sampradaya in Srirangam, the hallowed ground of Srivaishnava religious and cultural heritage
and community. The infidel Muslim invasion on Srirangam temple around 1320 C.E. brought, in
its wake, untold disaster to the temple and the peaceful community in the town, with thousands
of Sr1 Vaishnavas mercilessly massacred defending the portals of the shrine. The Sr1 Vaishnava
community turned to these two acharyas, Sri Pillai Lokacharya and Sri Désikan, for guidance on
how to protect the shrine and temple premises. They both conferred and devised the plan under
which the main sanctums were walled up with bricks, and Lokacharyar saved the sacred image
of Namperumal, secretly exiting Srirangam with a small entouarage towards the South, and
settling in a cave hideout at a place called Jyotishkudi near Madurai, where he shed his mortal
coil with exertions heightened by age not long after. Swami Désikan proceeded west towards
Karnataka with the "vyakhyana grantha”(commentary) “Srutaprakasika™ on Sri Bhashyam, and
taking with him the two small children of SrT Srutaprakasikacharya. He settled in a small village
called Satyakalam in Karnataka, and lived there for many long years, returning to Srirangam
only after forty and odd years, after enabling the return of Namperumal and reinstallation of His
sacred icon in the shrine.

Theologic Differences between the Two Schools:

Between these two Sampradayic theologies, the differences are enumerated as eighteen in
number. These differences became more pronounced after brilliant commentaries on the
"rahasya" works of Sri Pillai Lokacharya, composed by Swami Manavalamamunikal,- believed
to have been an “aparavathara" (re-incarnation) of Sri Ramanuja, followed by sub-
commentaries and propagations by his disciples, among them eight prominent ones collectively
known as "Ashtadik-gajangal”, the Schools becoming distinct "Sampradayas"” as mentioned
above, and the divergences becoming exaggerated and controversial over time. Most of these
differences were, in fact, semantic rather than substantive, and are not of any interest here,
except the ones relating to the ontological status of Sri:, and the interpretational divergences that
have cropped up between both Schools around this theme, more specifically as they relate to the
"svaripa™ (essential nature), "ripa,(form) "guna” (attributes) , and "vibhava" (emanations or
incarnations), and "vibhuiti" (splendor) of Srz:. Swami Désikan faithfully propounded the
“svaripa", "rapa”, "guna" "vibhava" of Sri: in light of scriptural, and puranic texts and
Azhwars' "Divyaprabhandha pasurams as laid out in "Pairvacharyas" like Sr1 Nathamuni, Sri
Alavandar and Sr1 Ramanuja's treatises and hymns, commentaries on Thiruvaimozhi of Pillan,
Sr1 Nanjiyar etc.
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These have been presented at length in the earlier parts of the article. Succinctly stated, the
“svaridpa’ of Sri: is that of "vibhu' co-pervasive with her consort Vishnu, enjoying an equal
status and partaking in all the functions of the Lord, excelling Him even in certain respects. In
other words, She possesses all the characteristics of the Lord as appropriate to His status
("anuripa’) and also as liked by Him (“'svabhimata') as in the opening statement of Sri
Ramanuja "Saranagathi Gadyam". Swami Alavandir set the Sampradayic standard in this
regard by his famous "Chatusloki" hymn of four verses on Sri: that expounds Her principal
Godhead status in eternal togetherness with the Lord, encapsulating the essence of all the above
aspects.

The last line of this hymn sums up this:

"epumewil  erujeumewfl B aMC:  eveMEUNHICHU  EHL elu‘smeuy  srGLI L
am3|_rr4m Cy -

that

"all the blissful, glorious, serene, essential nature of Hari’s exalted "Brahmasabda" in all
His diverse forms is in perfect harmonious blend with thy form in a tight embrace, as it
were, and for that reason that much dearer to Him". (Chatusloki — 4)

As the Samhita declaration expresses it, "Narayana Para Brahman, Sakthir Narayani ca Sa
vyapagavathi samsleshat éka tatvamivottitau™ "The divine Lord and divine Mother are an
inseparable Reality in eternal togetherness".

The Supreme Lord expresses this, in the words of "Visvakséna Samhita" thus: "Maya vyapta tata
Sapitaya vyaptoham isvarah:" "As She (Piratti) is pervaded by Me, likewise I too am pervaded
by her “svaripa".

This identity is articulated by our acharyas in their own delectable ways. Thus again, in the first
verse of his "Sristavam'’, Sr1 Kiitrattazhwan says that Bhagavan Hari performs all the functions
relating to creation, dissolution and protection, prompted by the facial gestures and expressions
of His consort Sri: as a voluntary subordinate ("yasyavikshya mukham tadingitha
paradhinapara’). 1t is this synchronous harmony of their divine sport that He revels in, He

being the "parama rasika", "raso vai sah:"

St1 Parasara Bhattar observes in his ST Gunaratnakosam, that the Védantic proof of the divine
Lord as the "para tatva" "the Ultimate Reality", and His supremacy and unbridled freewill, is
revealed by the presence of the divine Mother on His chest. In other words, Sr7: is the Lord’s
“svaripa niripaka dharma,” (“the eternal qualities which are the identifying marks of the
Supreme Lord™) and wherever the Védic texts speak of the divine Lord, the divine Mother is
implicit in them, ("bhaskaréna prabha yatha" as described in Srimad Ramayanam) and,
therefore, they do not separately speak about Her.
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5% SBSIUTUTSaID BUMS S oN'56CsH VimSTN "tar  antarbhavat tvam na
prutagabidatte Srutirapi ™ (Sr1 Gunaratna Kosham- 28)

The same thought is phrased by Swami Désikan, by virue of the "sanniyoga sishta vyakarana
nyaya" in the words, "Sahava pravrutti Sahavanivrutti”, that is, "They abide together,They go
together”. “CeinCsH @WHSGL SiLevg GCFIHCH CUTGL PETMMEFASTELEIDALITS)
wHAMTeTmm&EFamMuaT@d” (‘'Sérndé irukkum, alladhu Sérndhé pagum, Onraicchollum
podhu matrondraikkariadakum®). In his Tamizh Désika Prabhandam, Désikan phrases this
thus: "Nin Tiruthanakku Nee Tiruvaki", - and in his beautiful Sanskrit hymn "Sr1 Stuti" verse 9-
" 5°bug eng eusib B ‘'dampatr daivatam nah'. ("The Couple are our Supreme Divinity").

As regards, "riapa’, 'guna’, "'vibhava', and “Aisvarya’, the glory of the divine Mother is
always spoken of as enhancing the excellences of the divine Lord. Sri Kurattazhwan captures
the unparalleled, unexcelled lustre, beauty, magnificence, strength, perfection, grace, and
generosity of the divine Mother, in three beautiful verses in his "Sr Vaikuntastavam" (78-80).

In verse 78, he says that " it is by the name of Lakshmi that the name "SrT " itself and any
lovely, lustrous substance in the world is usually described, and the affluence of any being,
however high, would only be equivalent to an iota of Her magnificence.

In verse 79, he says of the divine Lord, "To gain whom (Sr7 :) Thou made great exertions to
churn the milk ocean, on whose disappearance thou launched great search efforts, even to the
extent of threatening total annihilation of the worlds, and who, as thy consort, is equal to Thee,
and provides ever-abiding love and bliss".

In verse 80, he beautifully rounds up thus, "As a perfect complement to you in terms of the
perfection of her enchanting beauty, all her auspicious qualities shining in a cascade of arrays,
glory of her incarnations in the world (R&w &eneueu m§,3@uﬂl‘o Uoflwib FUTeufb b -
nithyam tavaiva sadhruseem sriyam iswarim tham) in tune with Thy incarnations and charity,
sweetness of disposition and adroit conduct, She is the most appropriately, singularly, and evenly
matched Consort to Thee.".

Similar statements in Vishnu Pur@nam _

"Ragavathvé bhavat Sita, Rukmini Krishnajanmani |
Anyéshu avataésu Vishnoranapayini -l

G§)3G)J§)GQI (‘sg,36u(3§,3(3@)wm EeQUISCe & wrped |

aleioCemmmy C& amnpeHUTD el HCITECIaTSBavSHILD ||

Devatvé Devadéha Iyam manushyatvé Manushim |

Vishnoriapam Vai karotyésha atmanastanum® — (Vishnu Puranam 1-9-145)

Nothing more need be said in this respect, after this exhaustive narrative of Sr1 Kurattazhvwan.
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Sri Parasara Bhattar, in a riposte to a possible poser from any quarters, as to why when the
Sruti texts speak profoundly about the qualities of the divine Lord, they have little to say about
Sri: apart from a tiny segment like "Sr1 Siiktham", addresses that query in his "Sr1
Gunaratnakosam" (10) saying that the divine Mother’s qualities are hidden from our view in the
Védas like gems and diamonds secreted in a safety-vault, (“'tvad sadgunauga
manikasagruham'™) but shine in all pristine splendor and glory, in the narratives of Itihasa-
Puranas like Srimad Ramayanam and Sri Vishnupuranam ( ""Upabhhramandas’’- auxillary texts),
and Smruti texts like *Manusmruti**, *Lakshmi Tantram™ etc., and above all, in beautiful
azhwars’ Divyaprabhanda pasurams, which elucidate Védic articulations which by themselves,
are difficult to comprehend. In sum, as pointed out earlier, our Parvacharyas (past Masters) have
always portrayed Sr1 Lakshmi’s "mahima'’ in heart-warming superior light, as the divine Lord
himself delights in that experience.

Speaking of the divine Lord’s glory, even the Sruti texts wonder, if the "Védapurusha" knows or
knows not the bounds of His powers. S¥7 Kurattazhwan extrapolates the Védic poser in the first
line of verse 8 of his Sr7 Stavam, "*Dévi, tvanmahimavadhirna Harina napi tvaya jaayaté "',
meaning, "the bounds of thy divine Mother’s) splendor, are not known to the Lord or even to
thee. Striking a note of apology, azhwan adds that this statement is not to be construed by the
divine Couple as suggestive of taking anything away from their omniscience. What he really
meant is that there is no finite limit to divine Mother’s glory, in the same way as such a thing as
"sky-lotus™ is a metaphoric figment to convey what is not a existential reality.

The key points where the Southern school differs in the Sampradayic belief-system surrounding
the status and role of Sri: and grace of God may be stated as follows:

Sri: is not "'vibhu' (co-pervasive) like Vishnu but is atomic (“anu").

Lord is the only "upaya" or means of liberation. Sri: is not the "updaya".

Sri: performs the role of *"Purushakara’ (mediatrix) only.

God’s grace is "nirhétuka" or "uncondioned". It springs spontaneously, on the analogy of
the mother cat towards her kitten, (marjala-kisora-nyaya.).

As regards the first point, this seems to be based on the contention that the Upanishads speak of
three ontological entities: "Zsvara’, “‘cit, and "acit. Thus says Svétasvatara Upanishad,
"bhokta, bhogyam, préritaram ca matva'.

"Bhokta'' refers to the individual soul, which enjoys the "bhogyam™', the world of experience,
and "‘préritara" the immanent driver, the Isvara (God). Where does Goddess Sr#: fit in this
"tatva-traya' (three fold entities)? The same Upanishad also adds, that Isvara alone rules both
cit (jiva) and acit (insentient matter), ("Isaté Déva ékah"). By implication, it is sought to be held
that Sri:  thus, is to be included in “jiva-koti" category, as the Upanishad only appears to
recognize a unitary divine Power ruling over the world of beings and matter.

This is not a valid deduction as we shall see from the work of Sri Pillai Lokacharya himself. Sri
Lokacharya in his ""Mumukshuppadi'’, admits that the reality of any substance is always
established by the "nitya-yaga™ of both "Isvara" and "Isvari" in eternal togetherness, and
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upholds the view that this is implied in the word "matup™ in the "dwaya maha mantra", (130-
131).

130. wgurGeo @Qmeu) CeIsHd MWD eeor&mE (mathuppalé iruvar sérththiyum
nithyam engiradhu)

131. @euCGammCL &alqCuwi eucrvogieNenenLw 2 auenn. (ivalodé kudiyé vasthuvinudaiya
unmai) (Mumukshtppadi - Sri Pillai Lokacharya)

He accepts also that "'Sriyapatitvam’ of Narayana is His "‘svariipa-niriipaka-dharma’ as
much as his "'jjana-ananda’ qualities. Such *"nitya-yogatvam" holds good in all "prakaras"or
modes and logically goes hand in hand with the "vibutvam" of divine Mother Lakshmi. This is
also the position of Swami Désikan as brought out earlier. Thus there is indeed no conflict in the
philosophic view between these two acharyas on this aspect.

As regards the second point, Sr1 Pillai Lokacharya states that like the Lord possesses dual
positions as the "updaya™ and "upéya” "means” and the "goal”, Srz: also has two dimensions of
role, which are "purushakara™ and "upéyatva". In other words, he does not consider Srz: as the
"upaya" as such, but only as divine mediatrix; in other words, in his view "upayatva" is to be
construed only as "purushakaratvam™. In "dwayartha prakaranam" of "Mumukshippadi" the
first part of the "dwaya mahamantra", Sri: is intended in her dimension of "Purushakara". It is
here, that he holds that to apply the "upayatva" role to Sri: in this context is not appropriate. As
he phrases it,

126. "o umugeupeini(hy 6TOTIHM LFegld WSHHUWSSH6TOMTS (upayatvamundu enkira
paksham yuktiyuktamanrenka)" (Mumukshtippadi — Sri Pillai Lokacharya)

It is his contention that where the Lord is sought as the means "upaya", Sri: fulfils the role of
"purushakara". Sr1 Pillai Lokacharya discusses this concept through several other aphorisms
("satras™ in his other work Sri Vachana Bhiishanam- "Mudhal prakaranam™). He says in Sitra
13,

"2 LICHESHHTCe  BenmeCLTs CoHHEMeT  HHOMGCL HHSHSHID; FUTUTMT  HLHSTCL
S(®SFID" meaning

"She will correct the "jiva™ through her grace” (“arulalé thiruttum'). She works on the Lord
through her charm, (“'isvaranai azhagalé thiruttum'). How She does that is by pleading with
the Lord to soften His rigidity and melt with compassion toward the devotee. Her plea thus is
simply, " if You keep counting the infractions of these helpless supplicants, none can gain
redemption, as there is no other recourse for these hapless beings to seek refuge. Her grace works
on the "chétana™ (the sentient being) through "upadésa” by driving home to him, "you have no
firm ground to stand on anywhere else. I$vara being the free-wheeling "Svatantra™ that He is,
will enumerate all your sins and penalize you accordingly. If you wish to be saved from the dire
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fate that hangs over your head, there is no other refuge available to you except to go and
surrender at His feet. The Lord is an infinite repository of compassion, and on a mere gesture of
prayerful prostration at His feet, will forgive your sins immediately and save you from perdition.
Swami Désika echoes the same thought in verse 33 of Dayasatakam, how as a brilliant
defence lawyer, Daya Dévi as the embodiment of Lord Srinivasa’s inherent compassion, and
pleading the case of the "prapanna,” (one who has surrendered to the Lord) counters every
accusation of the plaintiff Lord Himself, by arguing that the sins are too numerous and

inexhaustible ever, and the only course left to the egregious "jiva" to redeem himself is through

his act of surrender that he has fulfilled now; the assurance that You yourself, have given that
you would protect one who surrenders whole-heartedly at Your feet, can alone be pressed into
service. So what is possible and feasible now, is to forgive all the offences of this person so that
he can attain the abode of Vaikunta.

As regards, "upéyatvam™ or "goal", SrT Lokacharya concedes that at the stage of accepting the
"kaimkarya" or services of the prapanna in terms of the meaning of the word "namaha” of the
latter part of the "dwaya mantram”, " Sri: " is equally the "prapya", or ("goal to be obtained")
along with the Lord, and here She magnifies the value of such "kaimkaryam™ manifold by her
presence, and helps foster such service in continuous flow.

Divine Mother’s "purushakaratvam "'is universaly accepted in both schools, but to construe it
as the only role of the divine Mother, and deny her “upayatva", is not logically correct, when
"svariipa vibhutvam'' or co-pervasiveness of both is accepted as the philosophic truth. The
true position in this regard is stated in the following comprehensive Srt Pancharatra Samhita
declaration of the Lord:

"Aham matprapyupayovai sakshath Lakshmipatih:svayam |

Laksmi: purusakaréna vallabah Praptiyogini” Il

"Etasyasca viséshoyam nigamanteshu sabhdyaté | "

Note how the Lord refers to Himself as Lakshmipati, and the use of the "mat" sabda. So there is
no need for dilation on this point.

In S¥i Gunaratna Kosam, St1 Parasara Bhattar says of the divine Mother :

"OUTEUITILD gwm;u]&ﬁg‘;kb UJLOLD ug,aLb eum
SVMLE G S165F65IL LD auamGs gy
Slevend [ HHhEH 2 HHLD S(HSLD @5u_|g,rr2Lbu
Heud euRNGer &,g,zu_l Gamswib &QH3UUH46).I:
aisvaryam akshara gatim paramam padam va
kasmaichith-anjalibharam vahaté vitirya |

asmai na kincith-uchitam krutam-ithyathamba
tvam lajjasé kathaya koyam udarabhava: ||"
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"Thou grant aisvarya, kaivalyam, or even Vaikunta as reward, as prayed for, for a mere symbolic

“anjali mudra’, and yet, Oh Mother, you feel as if that was so little a reward and not
commensurate enough, and indeed feel abashed for it, tell me, what graciousness is that?*

This verse rings a bell on azhwar’s pasuram from Periya Thiruvandhadhi, verse 53, "spstrm)stor(h
QFMISEUILOMED! WIT6T 2 MILLG * 2651 SlqUITFHG 6T60r Q&leuer 61aiCm QbsHH K" -
"onrundu sengkanmal! yan uraippadhu *un adiyarkku en seyvan enré iruththi ni "

The point to note is that philosophically speaking, divine Mother’s "upayatvam™ is no less than
that of the Lord, though She does not directly perform such functions as "Jagad-srushti" and
"mokshapradatvam”. But it is true to say that Her "upayatvam” usually and for all practical
purposes, manifests in the role of "purushakara". In Srimad Ramayanam, Mother Sita turns to
Sr1 Rama as the "updya" and tells St Hanuman that she would wait for Sr1 Rama to come and
rescue her from Lanka, adding, "sa tat tasya sadrusam bhavét". It is significant that Hanuman
performs the role of Her "purushakara”.

As regards the last point, viz. the nature of God’s grace "nirhétuka krupa" or unconditioned
grace on the concept of "marjala kishora nyaya" (mother cat-kitten analogy) associated with
Southern school, verses "sahétuka krupa™ or conditioned grace on the concept of "markata-
kishora nyaya", ("mother monkey- baby monkey" analogy), attributed to the Northern school,
this is merely semantic. That God’s grace is "nirhétuka", that is spontaneous can never be
disputed. The whole of Swami Désikan’s beautiful hymn "Dayasatakam" is a visualization of
this quality of "krupa" or “anukampa" of the divine Lord as the divine consort Dayadévi,
“Srinivasanukampa’.

Of the Lord Deepaprakasa of divya désam, Thiruttanka, Désikan sings, "Nityam Sriya
Vasudhaya ca nishevyamanam, nirvyajanirbharadayabharitam” etc, (Sloka-2) The phrase
"nirvyajanirbharadaya" is just "nirhétuka" or uncondioned grace. Swami Désikan has used
similar phrases elsewhere. But grace is also conditional "sahétuka". Even in "marjala-kishora
nyaya™ or the analogy of "mother cat-kitten", though the cat may on its own, move her Kitten
from perceived threat to safer domain, some degree of hold may still be expected of the kitten in
certain circumstances. The divine Lord expects that of the supplicant as Lakshm1 Tantra puts it:
"Sarvajijopi Visvesah: sada karunikopisun samsaratantra vahitvat, rakshapéksham pratikshaté"
The overarching Ruler of the universe the divine Lord, who is all-knowing and full of
compassion, bears also the responsibility of righteous conduct of life in this world, and looks for
a demonstrated desire for protection on the part of the sentient being. Hence it is in "sarandagati",

"goptrutvavaranam™ is an essential "anga". "Tvameva updayabhiiito bhava iti prartana matih:
Saranagatih”. "tavasmi iti yacaté', "yatha tatha vapi sakrut krutonjalih:" etc. Therefore the
nature of God’s grace is both "nirhétuka™ as well as "“sahétuka™. As Swami Désikan
beautifully puts it in his own inimitable way,

"Mukunda karunam vande mukteshvadhika Vatsalam |
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Svariipa samstitau Yasya nirhétuka-sahytukau™ Il
Swami Désikan uses the term "Mukunda”, since it is Mukunda who is the "moksha-pradah”,
granter of liberation.

To round up the discussion we can summarize as follows:
The Special Status of Sr1:

Divine Mother Sri: is undoubtedly "'vibhu™ or co-pervasive along with the divine Lord.
She is both "Upaya' and "Upeya" like the Lord. Her "purushakaratvam™ goes hand in hand
with "upayatvam”. God’s grace is "nirhétuka™ as well as "sahétuka".

| would like to conclude this by quoting a yester-year doyen of Sri Désika Sampradaya Sriman
D.Ramaswami lyengar in his "Peeps into Mysticism". He has stated therein, "Désika in the
course of his numerous works, blended the concept of Narayana and that of Sri: or Lakshmi into
a Couple or "dampati”, as evident from phrases like "divya dampati, "saranya dampati*, and
"séshi dampati". These show how Désika has postulated not the Lord alone, nor St1 alone, as the
ultimate God-head, but the blend of the two in a nitya-yoga (eternal union) . The word "dampati

in Sanskrit is a "nitya-dvivachana", never lending itself to singular or plural terminology.

Inter-related Status of Sri:, Bhii and Nila:

The two deities Bhu and Nila are regarded as two aspects of "Vishnu-sakti", which according to
Pancaratra Sambhita, is the very Goddess Lakshmi. Vishnu is integrally associated with Lakshm1
as one unitary God-head and "para tatva" or "visishta Reality", though He may be associated
with other consorts. The Puranic lore indicate that Bhii and Nila are manifestations of Lakshmi.
Thus while Goddess SrT: is the principal Consort who is eternally inseparable from Vishnu, Bhii
and Nila are subordinate deities associated with Vishnu as His Consorts. While Sri: is "vibhu™ by
virtue of her essential nature ("svaripa™), and as such on par with Vishnu, constituting a single
Reality, Bhi and Nila are not "vibhu" in their essential nature (svaripa) and are omnipresent and
omniscient as his Consorts (the Visvakséna Samhita supports this view). In Dayasatakam (verse-
7), Swami Désikan worships Bhii Dévi as embodying the attribute of "kshama™ or forbearance
and carrying all the load of the worlds, who now as Lord Srinivasa’s consort forgives, in her
mercy, the infractions of offending humanity. In the next verse, SrT Désikan praying for Sr1 Nila
devi’s protection, praises her, whose dazzling beauty momentarily blurs the vision of Lord
Srinivasa, rendering the blemishes of the devotees presumably not noticeable by the Lord. In
verse 36, Sr1 Désikan says that Lord Srinivasa considers all three beautiful, lustrous Consorts
Lakshmi, Bhii and Nila Devis, as reflections of Daya Dévi, and for that reason has everlasting
love and esteem for them.
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